
 

 
 

CONFESSIONAL CHURCH 
PART 1 - THE NEED FOR CREEDS AND CONFESSIONS 

 
WHAT DO WE NEED WITH A CREED OR A CONFESSION? 
 
I remember in my second year of seminary sitting down with my professor for our 
reading course in Reformed Ecclesiology. The first question he asked, “What does it 
mean that Presbyterians are confessional?” I said, “We like confessions. We particularly 
like the Westminster Confession of Faith.” He said, “Great. Why do we like confessions?” 
I didn’t answer because I didn’t have a good answer. But, I remember thinking, 
“Because that’s what good Presbyterians do.”  
 
Many Christians are instinctively suspicious of creeds and confessions. That suspicion is 
often born out of a conviction that the Bible is the authoritative, inerrant, and sufficient 
Word of God. Thus, what do we need with a creed or a confession? We got the Bible. It 
is also true that certain branches of Christianity elevate institutional creeds and 
confessions on the same level of authority as the Bible itself. That is, church authority can 
ultimately derive from the institution of the church as well as from Scripture. It is right, 
faithful, and wise to avoid that serious error. And, yet, we must be confessional.  
 
“Creed" comes from a Latin word that means "I believe."  
"Confession"  comes from a Latin word that means "to speak together." 
 
1. All Christians Have Creeds 
There are two kinds of Christians: 1) those who have creeds and admit they have 
creeds and 2) those who have creeds but don’t admit they have creeds. All Christians 
have creeds. If you ask a Christian what they believe about Jesus or the Bible or the 
resurrection - if they don’t recite Scripture to you but instead respond to your question 
about Jesus or the Bible or resurrection or whatever it is about the Christian faith in their 
own words (biblical as they may be) that is a creed. A creed is simply a concise 
expression of the Christian faith. “Every church (and indeed every Christian) believes the 
Bible means something, and what it thinks the Bible means is its creed and confession, 
whether it chooses to write its beliefs down or not.”  It is far better and honest to make 1

known and accessible what we believe about the Bible. 

1 Trueman, Carl, “Why Christians Need Confessions,” New Horizons 34, no.2 (February 2013): 
https://opc.org/nh.html?article_id=771. 
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Somewhat ironically, it is those who do not express their confession in the form of 
a written document who are in danger of elevating their tradition above 
Scripture in such a way that it can never be controlled by the latter. If a church 
has a document that says it is dispensational in eschatology, then we all know 
where such a church stands on the issue of the end times, and we can do the 
Berean thing and test the position by Scripture to see if it is so. The church that 
tells you simply that its position on the end times is the same one as that taught in 
the Bible appears to be telling you everything, but is actually telling you nothing 
at all.  2

 
2. Confessions Put a Check on Church Power 
In our polity series we defined the power of the church as regulated to matters of the 
church. A confession defines what the matters of the church are and therefore defines 
the limits of the powers of the church. “This is what stops churches from becoming cults: 
clear and open statements about where church authority begins and ends, connected 
to transparent processes of exercising that authority.”  3

 
3. Confessions Provide Brief Summaries of the Christian Faith 
If you’re interested in an entire theological curriculum I highly recommend John Calvin’s 
16th century two volume set, Institutes of the Christian Religion. I can also highly 
recommend Francis Turretin’s 17th century three volume set, Institutes of Elenctic 
Theology, or Herman Bavinck’s 19th century four volume set, Reformed Dogmatics, or 
Geerhardus Vos’ 19th century five volume set, Reformed Dogmatics.  
 
Or, if you prefer a concise and excellent summary of the whole counsel of God, read 
the Westminster Standards from the 17th century which includes the Westminster 
Confession of Faith and the Westminster Larger and Shorter Catechisms. “In a copy of 
the Westminster Standards, you have more theological punch per page than anything 
other than the Bible.”   4

 
4. Confessions Provide a Standard of Knowledge for Officers and Leaders  
What should you know to become a member of a church in the PCA? Our membership 
vows require what Romans 10 requires: a basic confession of faith in Christ and a love 
for Jesus and his church.  
 
What should you know to become an officer in the PCA or a ministry leader? In the life 
of every Christian “there is to be growth in maturity, one aspect of which is growth in 

2 Trueman, “Why Christians Need Confessions.” 
3 Ibid 
4 Ibid 
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doctrinal knowledge, and the confessional documents of a church offer a road map or 
aspirational framework that gives substance and structure to this growth.”  5

 
5. Confessions Highlight What is Important to the Christian Faith 
As brief as our confession might be, it is at the same time comprehensive and extensive 
and highlights that which is of essential importance to the faith.  
 
6. Confessions Connect Us to our Past 
Our confession connects us to the past in the midst of our postmodern ahistorical 
culture.  
 

We all stand on ground that has been laid for us by many brothers and sisters in 
Christ who have gone before us. Yet often we can be tempted to live as if this 
were not true. This is hardly surprising, as we live in an age where the antihistorical 
forces of the wider culture are powerful and all-pervasive. Whether it is a 
commercial telling us that the next purchase we make will bring us happiness or 
science promising some great breakthrough that will ease our lives, everything 
around us points to the future as that which is most important and certainly as 
vastly superior to the past. 

 
By contrast, Christianity is a religion rooted in history. It was constituted by God’s 
historical actions culminating in Christ, and it comes to us through the faithful 
articulation and preservation of its message by God’s church throughout the 
ages. That is profoundly countercultural and something of which we need to be 
constantly reminded. Ironically, it may well be that those who claim no creed but 
the Bible are actually reflecting merely the spirit of our age in all of its 
antihistorical triumphalism. 

 
In this context, the use of creeds and confessions is one intentional means of 
connecting ourselves to the past, of identifying with the church of previous ages, 
and thereby of relativizing our own significance in the grand scheme of things. 
The recitation of ancient creedal formulas in the worship service is one practical 
example of such. The affirmation of historic confessional standards, as expressing 
the doctrinal commitments of the church’s office-bearers and the content of the 
church’s pedagogical ambitions for her membership, is another.  6

 
7. Confessions Help Make Sense of our Worship 
A written confession tells us exactly who the God is we are worshipping, and exactly 
what that God has done, is doing, will do and why we worship that God, and exactly 
who we are as worshippers.  

5 Trueman, “Why Christians Need Confessions.” 
6 Ibid 
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For two millennia, the worship of the church has not changed relative to the 
fundamental points—that it is a declaration that Jesus is Lord and that salvation is 
an act of the triune God, Father, Son, and Holy Spirit—and our confessions 
explicate the content of these points. 

 
Thus, we should not think of confessions and the doctrine they contain as being 
antithetical to vibrant worship. The possession of a confession, of course, does 
not equate to vibrant worship, nor does it guarantee it, any more than the mere 
existence of a legal code guarantees a civilized society. Yet confessions are 
prerequisites of vibrant and thoughtful worship, the things that make sense of 
what we do as Christians.  7

 
8. Confessions Fulfill a Vital Part of Paul’s Instructions to the Church 
The Apostle Paul’s early writings are all about how God delivers us from sin and brings us 
into a life of faith and freedom and being filled with the Spirit. Paul’s later writings 
concentrate on building and constructing the temple of the visible church. This shift in 
Paul’s focus, from his early to his later writings, reflects the larger theme of how God 
establishes his kingdom - our King first conquers and then he builds his palace temple. 
Think creation, the exodus, David and Solomon, the Acts of the apostles. 
 
Jesus’ commission to the apostles to take the gospel to the end of the earth (Acts 1:8) is 
accomplished by the end of the Book of Acts. The gospel having conquered to the end 
of the earth, Jesus builds his visible church via his apostle’s final letters. In 2 Timothy, his 
last letter to the church, specifically to Timothy, Paul is concerned specifically with the 
building of the visible church. We can think of that construction in terms of two broad 
components: 
 

….a structure in which the governance of the church was put in the hands of 
ordinary but faithful men, and a form of sound words [2 Timothy 1:13, “Follow the 
pattern of the sound words that you have heard from me, in the faith and love 
that are in Christ Jesus. 2 Timothy 4:3, “For the time is coming when people will 
not endure sound teaching, but having itching ears they will accumulate for 
themselves teachers to suit their own passions]. Both [a structure of governance 
and a form/pattern of sound words] were necessary. Without structure, the 
church would have no leadership; without a form of sound words, she would drift 
from her theological moorings, losing touch with her past and with other 
congregations in the present. A form of sound words, a confession, was crucial 
for maintaining both continuity with the apostles and unity among Christians in 

7 Trueman, “Why Christians Need Confessions.” 
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the present. And that is what our confessional documents do today: they bind us 
to faithful brothers and sisters in the past and with the same in the present.  8

 
WHAT CREEDS AND CONFESSIONS DO WE CONFESS? 
 
As Christians We Confess 
Cornerstone affirms, together with all three major branches of Christianity and all 
orthodox Christians throughout history, the Apostles' Creed, the Nicene Creed, and the 
Definition of Chalcedon, believing them to be faithful expressions of what Scripture 
teaches about who God is, what he has done, and what he is doing and will do in the 
world.  
 
Apostles’ Creed   9

I believe in God the Father Almighty, Maker of heaven and earth. 
I believe in Jesus Christ, his only Son, our Lord, who was conceived by the Holy                               
Spirit, and born of the virgin Mary. He suffered under Pontius Pilate, was crucified,                           
died and was buried; he descended into hell.  10

The third day he rose again from the dead. He ascended into heaven and is                             
seated at the right hand of God the Father Almighty. From there he will come to                               
judge the living and the dead. 
I believe in the Holy Spirit, the holy catholic church, the communion of saints,                           11

the forgiveness of sins, the resurrection of the body, and the life everlasting.                         
Amen. 

 
Nicene Creed  12

I believe in one God, the Father Almighty, maker of heaven and earth, and of all 
things visible and invisible; And in one Lord Jesus Christ, the only begotten Son of 
God, begotten of his Father before all worlds, God of God, Light of Light, very 
God of very God, begotten, not made, being of one substance with the Father; 
by whom all things were made; who for us men and for our salvation came 
down from heaven, and was incarnate by the Holy Ghost of the Virgin Mary, and 
was made man; and was crucified also for us under Pontius Pilate; he suffered 
and was buried; and the third day he rose again according to the Scriptures, 
and ascended into heaven, and sitteth on the right hand of the Father; and he 
shall come again, with glory, to judge both the quick and the dead; whose 
kingdom shall have no end. 

8 Trueman, “Why Christians Need Confessions.” 
9 The Apostles’ Creed was not written by the 12 Apostles. The name is deemed this as a sum of the early 
Apostolic teaching which early disciples would have confessed. It probably has its origins in the 3rd 
century. It continued to develop until its final and current form around 800 AD. 
10 The phrase “descended into hell” refers to the torments Christ suffered before his death on the cross. 
11 The term “catholic” means “universal,” throughout all ages and generations. 
12 The First Council of Nicaea (325) was summoned by the Emperor Constantine primarily to deal with the 
Arian controversy. The Nicene Creed was drawn up at the Council to defend the orthodox faith against 
the Arians and includes the word “homoousios” (same being). 
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And I believe in the Holy Ghost, the Lord, and Giver of Life, who proceedeth from 
the Father and the Son; who with the Father and the Son together is worshipped 
and glorified; who spake by the Prophets. And I believe one holy Catholic and 
Apostolic Church; I acknowledge one baptism for the remission of sins; and I look 
for the resurrection of the dead, and the life of the world to come. 

 
Definition of Chalcedon  13

We, then, following the holy Fathers, all with one consent, teach men to confess 
one and the same Son, our Lord Jesus Christ, the same perfect in Godhead and 
also perfect in manhood; truly God and truly man, of a reasonable soul and 
body; consubstantial with the Father according to the Godhead, and 
consubstantial with us according to the Manhood; in all things like unto us, 
without sin; begotten before all ages of the Father according to the Godhead, 
and in these latter days, for us and for our salvation, born of the Virgin Mary, the 
Mother of God, according to the Manhood; one and the same Christ, Son, Lord, 
only begotten, to be acknowledged in two natures, unconfusedly, 
unchangeably, indivisibly, inseparably; the distinction of natures being by no 
means taken away by the union, but rather the property of each nature being 
preserved, and concurring in one Person and one Subsistence, not parted or 
divided into two persons, but one and the same Son, and only begotten, God 
the Word, the Lord Jesus Christ; as the prophets from the beginning have 
declared concerning Him, and the Lord Jesus Christ Himself has taught us, and 
the Creed of the holy Fathers has handed down to us. 

 
As Protestants We Confess 
Cornerstone affirms the principles of the Protestant Reformation, also known as the Five 
Solas  of the Reformation: Salvation is by grace alone, through faith alone, 14

accomplished by the finished work of Christ alone, and authoritatively communicated 
to us through Scripture alone, all to God's glory alone.  
 
Sola Gratia,  by grace alone. 
Sola Fide,  through faith alone. 
Solus Christus,  in Christ alone. 
Sola Scriptura,  through Scripture alone. 
Soli Deo Gloria,  to God’s glory alone. 

13 Convoked by the Emperor Marcian to deal with the Eutychian heresy, which confounds the two natures 
of Christ, stating that Christ had two natures before the Incarnation but only one after when the two 
natures were fused. The Creed of Chalcedon was adopted at the fourth and fifth sessions of the Council 
in 451. It contributed to orthodox Christology by safeguarding both the divine and human natures of Christ 
existing in one person in unchangeable union. 
14 “Sola" is Latin meaning "alone" or "only.” These phrases may be found individually expressed in the 
various writings of the 16th century Reformers but they are not found presented as a list per se. They 
summarize the Reformers' basic theological principles in response and in contrast to certain teachings of 
the Roman Catholic Church of the day. 
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As Reformed Presbyterians We Confess 
The Bible is the sole standard for faith and practice. Among Protestants, we believe the 
best expression of what Scripture teaches is found in what we call the Westminster 
Standards comprising The Westminster Confession of Faith and the Westminster Larger 
and Shorter Catechisms (1647). Our officers in the Presbyterian Church in America 
subscribe to the Westminster Standards as our secondary standards. This means we take 
a vow to “sincerely receive and adopt” these confessional documents “as containing 
the system of doctrine taught in the Holy Scriptures.”  
 
CONFESSIONAL SUBSCRIPTION 
 
Strict vs Loose vs Good-faith Subscription 
When people claim to “subscribe” to a confession they basically mean one of three 
things. On one end of the spectrum are those who subscribe to a confession in a strict 
sense. “Strict subscription” means that no exceptions to the standards are allowed. On 
the other end of the spectrum are those who subscribe to a confession in a loose sense. 
“Loose subscription” (also called “system subscription”) means the subscriber forms his 
own system that he then judges to be within the standards of the confession.  
 
A third way to subscribe to a confession is called good-faith subscription. “Good-faith 
subscription” entails that the subscriber declares every difference he has with the 
confession. This way allows certain exceptions if they are not ruled by the Presbytery to 
be out of accord with the fundamentals of the system of doctrine.  
 

WCF 1.10 says:  “The supreme judge by which all controversies of religion are to 
be determined, and all decrees of councils, opinions of ancient writers, doctrines 
of men, and private spirits, are to be examined, and in whose sentence we are 
to rest, can be no other but the Holy Spirit speaking in the Scripture.”  Similarly, 
WCF 31.3 says:  “All synods or councils, since the apostles’ times, whether general 
or particular, may err; and many have erred.  Therefore they are not to be made 
the rule of faith, or practice; but to be used as a help in both.”  The church, then, 
has a responsibility to confess the faith in a manner which recognizes her own 
fallibility in so confessing.  We believe it was the recognition of this twofold 
responsibility which caused the Protestant churches to permit candidates to 
record exceptions and/or scruples with the confessional standards.  15

 
Stated Differences, i.e. Exceptions, to the Confession 
In the PCA, the Presbytery may rule three ways on a subscriber’s stated difference: 1) it 
is a verbal or semantic difference only, and does not indicate a theological deviation 

15 Gordon, T. David, “The Church’s Power: Its Relation to Subscription,” originally appearing in The 
Practice of Confessional Subscription, ed. David W. Hall (University Press of America, 1994): 293-300; 
http://www.tdgordon.net/theology/ecclesiology_worship_polity/subscriptionhall.doc.  
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from the standards; 2) it is an exception (genuine theological difference) that does not 
strike at the vitals of religion; or 3) it is a difference that does strike at the vitals of religion 
and the subscriber is deemed ineligible to be ordained as an officer. 
 
In 2002, the PCA adopted good-faith subscription view to the denomination’s doctrinal 
standards - the Westminster Standards. This required changes in the Book of Church 
Order (BCO) and thus in the practices of Presbyteries when examining a candidate for 
ordination. The amended section of the BCO now reads: 
 

In examining a candidate for ordination, the Presbytery shall inquire not only into 
the candidate’s knowledge and views in the areas specified above, but also 
shall require the candidate to state the specific instances in which he may differ 
with the Confession of Faith and Catechisms in any of their statements and/or 
propositions. The court may grant an exception to any difference of doctrine 
only if in the court’s judgment the candidate’s declared difference is not out of 
accord with any fundamental of our system of doctrine because the difference 
is neither hostile to the system nor strikes at the vitals of religion.  16

 
If such an exception is granted, it is to be noted in the minutes of the Presbytery using 
language prescribed by the Rules of Assembly Operations (RAO) as follows:  
 

Each presbytery shall also record whether:  a) the candidate stated that he had 
no differences; or  b) the court judged the stated difference(s) to be merely 
semantic; or  c) the court judged the stated difference(s) to be more than 
semantic, but “not out of accord with any fundamental of our system of 
doctrine” (BCO 21-4); or  d) the court judged the stated difference(s) to be “out 
of accord,” that is, “hostile to the system” or “strik[ing] at the vitals of religion” 
(BCO 21-4).  17

 
In practice, T. David Gordon has noted that a court of the church is left an additional 
option in dealing with a potential officer candidate who stated differences may be 
deemed to strike at the vitals of the faith - attempt to persuade the candidate of the 
confession’s view through further time and study:  
 

If we genuinely believe that the church’s power is moral and spiritual, we believe 
it is important to present the arguments to the conscience, as the seat of moral 
decision.  Similarly, if her power is spiritual, then again it is wise to expose the 
candidate to truth, by which spiritual sanctification takes place.  For both 
reasons, then, it is important for the examining Presbytery to recognize that it has 

16 The Book of Church Order of the Presbyterian Church in America, 6th ed. (Lawrenceville, GA: Office of 
the Stated Clerk of the Presbyterian Church in America, 201), 21-4.f. 
17 BCO - RAO 16.3.e.5. 

8 



 

three options, not two:  It may approve the candidate, disapprove the 
candidate, or remand the candidate for further study, requiring the candidate 
to read specific works and to report on his interaction with the arguments 
presented therein.  18

 
Holding vs Teaching Exceptions to the Confession 
If and when a Presbytery determines that a candidate’s stated difference with the 
confession is acceptable, this does not mean that the candidate’s exception is now 
part of the church’s teaching. A court of the church may decide to rule in favor of 
distinguishing the candidates exceptions as follows: 
 

Beliefs which are tolerated and which can be taught; and beliefs which are 
tolerated but cannot be taught. In such a scenario, the church could permit an 
individual who professes a given belief to remain in the church, and to remain an 
officer in the church, but could require the officer not to teach the views in 
question. Indeed, the picture could be qualified even further because a given 
court of the church could also elect to permit a man to teach a given 
exception, with the proviso that when doing so he would also clearly distinguish 
that view from the view of the church….That is, the court’s “tolerance” of a given 
exception from the church’s confession may be in degrees.  It can be tolerated: 
-if the one holding the view will not teach it (or will only teach it in discussions 
among other officers); or 
-if the one holding the view will always teach the church’s view in apposition to 
the exceptional view; or 
-it can be tolerated without any qualification.  19

 
Ruling According to Exceptions vs Ruling According to the Confessional Standards 
 
Review from our lecture on the “Power of the Church” - officers may exercise church 
power individually, that is “severally” as in severed from each other. And, church 
officers may exercise church power tougher at the level of their courts, that is jointly.  

 
Ecclesiastical power, which is wholly spiritual, is twofold. The officers exercise it 
sometimes severally, as in preaching the Gospel, administering the Sacraments, 
reproving the erring, visiting the sick, and comforting the afflicted, which is the 
power of order; and they exercise it sometimes jointly in Church courts, after the 
form of judgment, which is the power of jurisdiction.   20

 
Those confused about this distinction between several and joint power believe 
that a minister’s teaching and the confession of the church must always be the 

18 Gordon, “The Church’s Power: Its Relation to Subscription.”  
19 Ibid 
20 BCO 3-2. 
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same. Thus, they either become plenary subscriptionists (requiring subscription to 
everything said in the church’s confessional standards) or they become 
“floating” confessionalists (believing that every time a court approves a man 
with exceptions, this exception now becomes part of the church’s confession). 
Both views are wrong, and both are wrong because they fail to distinguish 
several and joint power… 
 
A better alternative is to recognize the distinction between joint power and 
several power. The church’s confession is jointly determined. The PCA confesses 
only what she has jointly declared or approved. There may be within her 
individuals (such as myself) who respectfully disagree with portions of that 
confession. Our disagreements, however, are not part of her confession. What 
such individuals say severally is not to be equated with or confused with what the 
church says jointly. Allow me to illustrate the practical consequences of this view 
by two examples. 
  
As a teacher in a confessional church, I may very well be entitled to take 
exception to that confession in some areas. I am not entitled to teach those 
exceptions in any way that might imply that those exceptions were not 
exceptions. I may be rightly expected to know what the church’s confession is, 
and I may be rightly expected to teach that confession, whenever called upon 
to explain the church’s view. I therefore must, whenever called upon to explain 
my own personal (several) view, be prepared to make clear that my view on 
that point is not the church’s view. If I do not do so, then I nullify, in practice, the 
church’s several power in declaring the truth. In practice, I create a “floating” 
confession. If I do make the distinction clearly and explicitly, then the church’s 
confession has been preserved intact, and my hearers are not deceived into 
thinking my views enjoy the endorsement of the church. 
  
In a case of discipline, similarly, the distinction of joint and several power is very 
significant. What am I to do, if a judicial matter comes before me in an area 
wherein my views differ from the church’s views? Acting jointly at that point, I 
have no liberty to enforce a decision contrary to the will of the church that 
ordained me. My only options, therefore, are two: I may request to be absented 
from serving on the case, on the ground that I do not wish to enforce a law I 
deem erroneous (with full knowledge that the court would have every right, if it 
so desired, to remove me from my office for failure to fulfil my duties), or I may 
adjudicate the case consistently with the law of the church.  I have always 
chosen the latter approach. Any individual or lower court brought before a PCA 
tribunal has every right to expect the matter to be resolved by reference to the 
PCA’s beliefs, not by my beliefs. My duty, in such a circumstance, is to determine 
whether the individual or court has complied with the standards of the church. If 
the individual or court has any interest in the perfectly arcane issue of whether 
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they have complied with my standards, they may ask me in the hallway 
afterward.   
  
I believe this distinction satisfies two parties in our church who otherwise appear 
to be at logger-heads. To those who fear that the secondary standards would 
become de facto primary standards, my viewpoint assures that this will not 
happen. Individuals may be permitted to serve as officers without implicitly 
declaring the church to have been infallible in its confession-making councils. To 
those who fear that every permitted exception effectively expands the church’s 
confession or even nullifies its, my viewpoint safeguards against this entirely.  Not 
one member of our congregation has ever been confused over what the PCA’s 
position is where I respectfully disagree with it. Nor need anyone who has 
complied with our constitution ever fear that they will be found guilty in a judicial 
case because they have not satisfied my opinions. In judicial/joint business, I 
accept my duty to enforce the law and will of the church, even where I 
respectfully disagree with it.  21

 
The good news is that Jesus has conquered in his life, death, and resurrection and in his 
application of what he has accomplished by the power of his Holy Spirit indwelling and 
raising sinners. And he is the Cornerstone on which he has laid the foundation of his 
apostles. Our church is a part of that ongoing construction of his visible temple on earth. 
Our confession is a vital part of that ongoing construction process that connects us to 
our Lord, to his apostles, to our brothers and sisters who’ve gone before, to those we are 
being connected to presently, and to those who will follow us.  

   

21 Gordon, “The Church’s Power: Its Relation to Subscription.” 
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THE CONFESSION FOR KIDS 
PART 1 - THE NEED FOR CREEDS 

 
Have you ever heard of the word “creed” or “confession”? 
 
You may never have heard these words but they are very much a part of your life. 
 
What would say if I asked you, What do you believe about God and how do you get to 
heaven? 
 
If you said something like, “I believe in Jesus and that he lived for me and died for my 
sins so I go to heaven…” - that is a Creed!!! A creed is just a fancy word for “I believe.” 
All Christians have creeds! 
 
A confession is something we say together too. We can confess together our praise for 
God or our sins against God or our thanks to God or what we need from God. All 
Christians confess together every Sunday at worship! 
 
So what? What’s the big deal about creeds and confessions? 
 
The big deal for our church is that we’ve made sure to write a lot of our creeds and 
confessions down on paper. All Christians have creeds and confessions but not 
everyone says they do or writes them down. We think it’s important to write them down 
for two big reasons: 
1) So that everyone in the church knows what we all mean when we say big stuff like, 
“Jesus is Lord.” That can’t just mean whatever. It really means something and we want 
to be super clear what it means so that our church family will know Jesus as our Lord 
and Savior. 
2) So that the world knows what we in the church mean when we say big stuff like, 
“Jesus alone saves.” That can’t just mean whatever. It really means something and we 
want to be super clear what it means so people will know Jesus as their Lord and Savior. 
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