
Formo parte de uno de varios grupos de hispano parlantes reuniéndose por cuenta propia 
para traducir algunos de los ensayos de Denis Ferreira Da Silva. En el 2015 junto a Linden 
Bairel respondí a su ensayo Reading Art as Confrontation. Nuestra respuesta fue parte 
de los E-Flux Conversations que se dieron dentro del contexto de la quincuagésima sexta 
bienal de Venecia curada por Okwui Enwezor. Actualmente estoy leyendo Toward a Global 
Idea of Race del 2007 publicada bajo la editorial de la Universidad de Minnesota. Aún no 
existe una traducción impresa al español. El libro está dividido en introducción, tesis, 
parte uno, dos, tres y conclusión. Comencé a leerlo por la tercera parte, Homo Modernus. 
Me interesó esta parte porque llevo un tiempo pensando en la revolución Haitiana como 
un momento clave en la historia mundial en donde se empieza a forjar una nueva forma 
de hacer política. Tengo cierta afinidad por la pintura histórica y el Neo Clásico pero 
desde su potencial revolucionario. Los movimientos nostálgicos como el Neo clásico y el 
romanticismo me parecen conservadores, al igual que la gente con las gorras rojas que 
dicen “Make America Great Again”. Me interesa el pasado para poder vivir lúcido en el 
presente mirando en dirección hacia un futuro mejor en vez de verlo con nostalgia. Leí 
desde Homo Modernus hasta final del libro y ahora lo comencé en “orden” voy por la 
segunda sección de la primera parte y me gustaría leerlo en grupo de nuevo después que 
lo termine. 

Lo que he leído me ha ayudado a entender mi posición (transparente con la policía y “el 
otro” en relación con la clase alta) en la construcción del sujeto nacional puertorriqueño. 
La posición de un sujeto en relación con el sujeto universal cambia. Algunos individuos 
son “el otro” y otros son “el sujeto transparente/universal” de acuerdo con el contexto 
de la nación donde estén. En Latino América los procesos de subjetividad nacional tienen 
de antecedente la colonización española, portuguesa y francesa. El mestizaje en Brasil y 
Latino América hace que los procesos de subjetividad nacional definan un sujeto universal 
muy parecido entre nuestras naciones.  Aquí incluyo tres fragmentos que me parecieron 
las partes más interesantes del argumento de Ferreira Da Silva sobre el sujeto universal 
Brasileiro.
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“…racial democracy could describe the national subjects’ temporal trajectory, to write it 
as a particular subject of transcendental poesis, because in its account of miscegenation 
the appropriation of black female bodies enabled the deployment of the Portuguese 
productive power, which was necessary to the writing of a teleology. Nevertheless, the 
eschatological meaning of miscegenation was necessary here to write the mestiço, the 
Brazilian subject, to signify solely the Portuguese productive power. It is only because 
racial democracy is an explicit gender text, where the affectable females slave writes 
Portuguese productive power, that the deployment of the racial in a text ruled by the 
cultural could write the teleology of a transparent (European) subject even if he could 
be articulated only as a patriarchal I. This successful version of the Brazilian subject has a 
price. Because the “spirit” of the nation encapsulated both African culture and physical 
traits, in this version of the Brazilian text blackness cannot signify a self-determined and 
productive, even if subaltern, subject. Nevertheless, precisely because they appropriation 
of the black female body was also premised on the idea that only whiteness signifies 
the transparent I, the blackness and Africanness the woman’s offspring inherit from her 
remain as dangerous signifiers of a subject of affectability who cannot but signify Brazil’s 
unstable placing at the outskirts of the modern global configuration.”  (246)

“In Araújo’s reading, the gendered/racialized subject Emerges again in her double 
affectability. In contrast, the recognition of the position of the female slaves would have 
led the author to perceive that this unrestrained libido (the force of miscegenation) is 
actually another (gendered) moment of violence of the (intrinsically violent) master slave 
relation. Although the female subaltern’s desire-passion, love, and consent (or lack of 
these)-cannot be articulated in the text that (re)produces her subjection, her silent position 
is not irrelevant (Spivak, 1994). Every and each reading of the signifying context of her 
erasure should aim for its productive effects. If it does not, it will rehearse her obliteration, 
which in the case of Brazil articulates the desire for the obliteration of that which means 
conservatively about half of the population. Because Araújo’s postmodern reading of 
racial democracy deploys another version of the ethical demand for eliminating the racial 
from the modern political grammar, it erases precisely the fact that miscegenation has 
operated as a solution to the predicament of Brazilian elites only because it signifies the 
obliteration of racial difference. Only by recognizing that this predicament is a product 
of the very signifying strategies deployed to unpack it, which wrote both Brazil and its 
always already slightly darker inhabitants as inhabiting the domain of exteriority, will it 
be possible to formulate emancipatory strategies that may write a future not only for the 
larger majority of its inhabitants, whom our strategy of racial subjection has written not as 
always already exterior but as ever nearing the moment of final obliteration. What many 
today deplore as unrestricted violência (violence) that is haunting Brazilian elites into 
hiding in their bulletproof cars and high-security condominiums and hijacking the future 
of whole generations of black and brown Brazilians is but the latest manifestation of the 
national desire to obliterate the Brazilian people, who, regardless of its elites’ desire for 
whiteness, insist on signifying otherwise. “(247-248)
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“How does this fashioning of the Brazilian as a specimen of homo modernus aid the 
understanding of the contemporary global configuration? Throughout the twentieth 
century, across the globe historians, fiction writers, and literary critics produced national 
(historical) narratives in which scientific signifiers ensured what transcendental poesis can 
only prescribe, namely, the safe placement of the national subject in transparency. Much as 
in other postcolonial polities now situated in the global South, in Brazil an additional effort 
was required. Unlike their U.S. counterparts, the writers of the Brazilian nation could not 
immediately produce an account of the unfolding of a European desire because the analytics 
of raciality produced the bodies of their country (wo)men as signifiers of an affectable 
consciousness. What renders miscegenation a global signifier that most dramatically 
indicates the precariousness, due to its hopeless situatedness, of the transparent I, is the 
fact that the writing of the temporal trajectory of a mestiço subject forces an account 
of the relationships developed among those to whom the weapons of raciality attribute 
such a fundamental (irreducible and unsublatable) difference that their encounter would 
lead to the destruction of the affectable ones or of both, Not surprisingly, I show how in 
the successful version of the Brazilian text these relationships are eliminated from the 
moment of transparency (the actual present) and placed in the past, where the affectable 
other emerges as instrument and raw material of the transparent-to-be consciousness, 
whose temporal trajectory always already presumes the eventual obliteration of the racial 
subaltern. The fact that the sociohistorical logic of exclusion cannot apprehend this mode 
of racial subjection without reducing it to a variation of the U.S. mode of racial subjection 
should not overshadow its efficacy. Attention to how miscegenation operates as a global 
signifier would check (postmodern and otherwise) celebrations of hybridity, biraciality, 
multiraciality, and postraciality, which, by having racial difference as their only target, 
reflexively renew the foundational statement of race relations that attributes the causes 
of racial subjection to the inability of the others of Europe to become transparent. More 
important, because it more explicitly captures the logic of obliteration, it indicates how 
the signifiers of globality institute global regions that remain perilously at the outskirts 
of modernity. What prevents Brazil from being viewed as the (‘empirical”) referent entity 
of sociological text other than its population’s profile? Only anthropological strategies 
seemed adequate to comprehend the conspicuous presence of the others of Europe and 
of a mestiço population that signifies Europeaness “other”-wise. /much to the despair of 
today’s policy makers, Brazil’s global political-economic positioning differs little from that 
of those countries in Asia, the Pacific islands, and Africa whose population dramatically 
signify “other”-wise. The ever-“vanishing” others of Europe thrive under global economic 
policies that need to exploit their labor and the squeezing of their limited consuming 
power through the destruction of their safety nets. My point is that understanding 
of the consistent juridical and economic placing of countries like Brazil requires an 
acknowledgement that the analytics of raciality has governed the global configuration for 
about a hundred years or so.
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Precariously situated in the global South, Brazil now faces new deployments of modern 
and no longer solely European and white (European, U.S. American, and Japanese) power/
desire, which no longer needs to occupy the lands or enslave the bodies of their “natives” 
to exploit them because the always-already affectable global subaltern subjects have 
also been engulfed by disembodied, virtual, strategies of power that hijack their futures 
without-thanks to the accumulation of so many scientific writings of their exteriority- 
having to be held accountable for their past. About sixty years ago, colonial subjects of 
Africa, Asia, Latin America, and the Caribbean held onto their racial difference organized 
in transregional emancipatory projects, such as Pan-Africanism and Negritude, in which 
many postcolonial leaders were formed; about twenty years ago, “others of Europe” 
everywhere held onto their cultural difference to demand the expansion of the dominion 
of universality and self determination in their home countries. How much longer will it take 
until it is acknowledged that the conditions under which they rewrite their own history is not 
of their making, that the difference that marks them as subalterns subjects also instituted 
the place of those who exploit and dominate them? About fifty years have passed already 
since Fanon’s outline of the figures that can emerge only in modern representation, the 
specimens of homo modernus, those whose bodily and social configurations do not spell 
the proper name of man, that is, the global subaltern subjects.” (249-251)
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