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‘Why, I feel all thin, sort of stretched, if you know what 
I mean: like butter that has been scraped over too much 
bread. That can’t be right.’

So says Bilbo in JRR Tolkien’s The Lord of the Rings. It’s a 
feeling that strikes chords with many of us in lives where 
time is limited and we seem spread over so much. We long 
for more time: ‘If only there were more hours in the day.’ We 
think our lives get that scraped-butter feel from lack of time.

But I wonder if Bilbo’s plight does not parallel ours more 
deeply than we think. Bilbo, after all, is stretched and spread 
out because of his possession of the Ring of Power. The Ring 
has its uses, for sure, but it also uses its users. A tool for 
domination, the tool comes itself to dominate its possessor. 
The Ring is both wonderful and terrible.

Time can be like that for us. On the one hand we act in it to 
achieve and do what we want. It is a medium of our power. 
We do so much in time. Perhaps this is true of our age as 
never before, where technology multiplies what we can do 
in a given time. Think of what a computer allows us to do, all 
simultaneously. Technology allows even men to multi-task. 

On the other hand, when we use time, we are also used by 
it. Time is also a limitation for us. That’s the frustration felt 
by the poet Andrew Marvell, whose line I’ve borrowed as a 
title for this article. His poem, ‘To his Coy Mistress’, turns 

on the way time runs out. The beauty of Marvell’s mistress 
exercises its power in time (it’s powerful enough to have 
Marvell writing a brilliant poem), but beauty withers in 
time, as eventually will Marvell’s desire for her.

Perhaps it’s the fateful marriage of time and technology 
that makes time similar to the Ring: both wonderful and 
terrible. Like the Ring, there is an aspect of power, achieving 
and doing within time. Time offers the chance of exercising 
control, and so we take on more tasks. For an evangelical 
minister, that might mean accepting that extra preaching 
engagement.

Others invite me to exercise control, and so I’m flattered 
into taking on more tasks. For an active evangelical 
layperson, that may mean agreeing to join in a telephone 
conference with other equally busy people, or to sit on 
an extra church committee. I and others can agree that 

Had we but 
world enough, 
and time...’

    Mike Ovey, the 
Principal of Oak Hill, reflects 
on the limits, frustrations and 
possession of time

‘

It is God who is outside time, 
and who is never spread too 
thin. For him, his timelessness 
is intimately joined to his 
sovereignty
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‘something must be done’, and we collude with each other’s 
seeking of control, activism and workaholism.

We evangelicals are notorious for our activism, so laudable 
in some ways, but no wonder some of us are over-extended, 
complain that there aren’t 25 hours in the day and have 
that scraped-butter feel. Examining my own heart, I wonder 
whether my longing for more time isn’t only a longing to do 
more but also in part a longing for more control. Put that 
way, perhaps our over-commitment, our over-extension, 
our over-full diaries and our demands for more time have 
a darker side. Maybe my attitude to time as something 
to be squeezed to the last drop betrays that basic human 
discontent with being a creature.

At root, the limits of being a creature are there in the 
ways we are bound in space and time. It took time in, say, 
the year 1415 to walk the three miles to your aunt’s cottage. 
But in 2010, space is less of a problem than in 1415 (or even 
1915). Technology lets me drive the three miles to my aunt so 
much more quickly.

But time continues to irk me with its reminders of my 
limitations: I can only type so many words in 10 minutes, and 
I can resent that limit. And when I over-extend my time, I 
am, perhaps, denying my limits. I’m certainly having trouble 
coming to terms with them, and behind that comes the 
temptation, which technology so often brings, of wanting to 
be more like God than a creature can be. Or should be.

For it is God who is unconfined by time, who simply is 
outside time, and who is never spread too thin. For him, his 
timelessness is intimately joined to his sovereignty – his 
ability to do so much. Think what that must be like!

Then think, too, that the Son willingly took on the limits 
of time when he assumed our human nature in his life 
on earth. What we seem so keen to shake off, he willingly 
embraced. Jesus doesn’t seem to possess time, with the 
senses of rapacity and domination that can appear in our 
attitudes towards it.

Perhaps we should listen to Gandalf’s advice to Bilbo. 
Gandalf was speaking of the Ring of Power, but we might 
also apply his words to time, through which we exercise 
power: ‘Stop possessing it.’
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The business
of busyness With the advent of Internet 

shopping, 24/7 supermarkets 
and 90-second news updates, our culture 
has never been in more of a 
hurry. Charles Anderson takes 
time out to focus on a biblical 
approach to busyness

The business of Britain is busyness. Everywhere, people 
feel rushed, weighed down by their to-do list, overwhelmed 
by an overflowing inbox. Most of us experience busyness 
in some shape or form. Listen to how we talk. Richard 
Swenson, a Christian author, lists the ways we talk about 
time: ‘We talk of no time, lack of time, not enough time, or 
being out of time. Trying to get more time, we borrow time 
only to incur a time debt and end up with even less time... 
Then, it’s crisis time.’

Look at how we live: supermarkets open 24/7, not to 
mention Internet shopping; Starbucks’ coffee with double 
the normal caffeine to fuel our hectic pace; and family life 
where parents run a taxi service, and children rush from 
swimming lessons to dance to rugby practice to homework. 
This is what one expert calls ‘scheduled hyperactivity’. 
Luckily, a new version of the Bible has been condensed into 
100 minutes of reading, the ideal solution for our busyness.

How have we come to feel so busy? There is a host of 
reasons, but at least two important factors are over-choice 
and the blurring of boundaries, largely through technology. 
Over-choice refers to the stress we feel from having 
more options than we can handle or actually need. For 
example, while the wide variety of affordable items in the 
supermarket is a real benefit, does it really matter if I buy 
the shampoo with mint and tea tree, or the one with rose 

and aloe? But having to decide sucks up time and energy. 
More fundamentally, overchoice proves problematic for 

identity formation. Because of the increasing number of 
things we can do, we want and try to do them. But such 
overchoice breeds frustrated busyness, because time will 
not expand to accommodate all these options.

The boundaries in our lives are more blurred than ever, 
which shapes our feeling busy. Distinctions between 
work and home have receded. In our workplace we fill the 
whiteboard with reminders about family activities, while at 
home we organise a desk for late-night work. As long as our 
smartphones remain on, we’re never out of work’s reach.

With the move toward an information-based economy, 
how we experience time becomes detached from natural 
rhythms. There is no ‘downtime’ in a 24/7 economic world. 
When people in Tokyo and London can experience a 
business meeting or news event at the same time, then time 
differences have faded, and boundaries melt away.

Busyness can be a virtue or a vice. First, all of us 
undeniably benefit from what busy people accomplish. The 
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economic prosperity we enjoy has come about, in no small 
part, from long, hard work. In addition, many scientific and 
cultural advances have resulted from the labour of diligent 
people. Busyness can lead to good things.

As a virtue, busyness may reflect an acknowledgment that 
life imposes inevitable limits on what is possible. We cannot 
accomplish all that we would like. People who accept this 
conclusion may resolve to use well the time they do have, 
and thus be busy. Busyness, so orientated, represents a right 
response in recognizing the limits inherent in all things.

Busyness as vice comes when this driven pace refuses to 
remain tethered by such constraints. The way many people 
practise (and are overtaken by) busyness actually bucks 
against these limits. They work hard, seemingly believing 
that anything is achievable; it just takes a little more effort 
or ingenuity. Limits fade away, and the highest good comes 
from what a person does – and the more, the better.

Today’s response to the question, ‘How are you?’ is often 
‘Busy!’ As we complain about working on a spreadsheet to 
prepare for tomorrow’s meeting, or the quick drive from 
clarinet lessons to football practice, we may actually be 
boasting: ‘I’m so busy, I must be important!’ As the writer 
Barbara Moses says, ‘One’s busyness is worn like a badge of 
honour, a measure of one’s status.’ It is possible to become 
defined by what we do.

Recognising and redeeming time

These last observations about busyness as virtue or vice 
lead us to reflect in an explicitly Christian way about 

busyness. We begin with the truth that God is Lord of time. 
God created time, and his sovereignty includes night and 
day, the seasons, all our times, and the end of our lives. 
God sets the boundaries of time for our activities, and our 
submission represents our trust that he will take care of us. 
Thus the psalmist chides:

In vain you rise early
and stay up late,
toiling for food to eat –
for he grants sleep to those he loves.
Psalm 127:2

We are to recognise time as a gift. We do not control the 
time we have; God has given it to us and can do with 
it as he pleases (Job 1:21). James rebukes planning that 
presumptuously fails to account for our lack of control over 
time (James 4:13-16). We are stewards of however long God 
grants us. He is its Lord, and our Lord, as we live in the time 
he gives us.

We have accordingly a responsibility to redeem the time. 
God is moving history toward its appointed end, and indeed, 
that end has already begun. With the death and resurrection 
of Christ and the gift of the Holy Spirit, the new age has 
broken in, and Christians live as the people ‘upon whom the 
ages overlap’ (1 Cor 10:11). Yet we still await Christ’s second 
coming when we will be delivered, judgment levied, and 
creation redeemed.

In this in-between, this already-not yet, we are to redeem 
the time. In Colossians 4:5, that phrase means living wisely 
toward outsiders, taking every opportunity and fully using 
the time granted us and making the most of evangelistic 
opportunities. In Ephesians 5:16, it means to seek God’s will 
and cultivate holiness, because the days are evil.

To redeem the time means to fill it with divine purpose, 
not just with any and every activity. Christ has come and 
inaugurated the end of time, from which we should find 
motivation for godliness. To trust God as Lord of time and to 
redeem the time he gives us requires discernment. Busyness 
is neither all good, nor all bad, and we must use biblically-

To trust God as Lord of time 
and to redeem the time he 
gives us requires discernment. 
Busyness is neither all good, 
nor all bad, and we must use 
biblically-shaped wisdom to 
tell the difference
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shaped wisdom to tell the difference, examining the beliefs 
and motivations, as well as the practice, of busyness.

Idolatrous busyness

The busyness orientated toward achievement is exemplified 
in a story Barbara Moses tells about how two companies 
approached high-tech reengineering. Both agreed it 
increased busyness, but the second company had simply 
added that to existing workloads. Queried about the effects, 
‘the speaker casually replied that, in fact, two employees had 
recently suffered heart attacks, one fatal. “It’s unfortunate,” 
she said, “but it’s a cost of doing a business.”’

This ‘cost of doing business’ is actually the price of 
exploitive choices made by company executives when 
the bottom-line trumps all. Busyness orientated toward 
economic gain at the cost of human life should be called for 
what it is – greed. As Tim Chester wisely points out, one way 
to identify idolatrous busyness is that it ultimately causes 
harm.

This kind of busyness understands itself in terms of how 
much it can accomplish, whether individually or corporately. 
Its motives may be for economic gain, recognition from 
others, or something laudable, like social justice. Whatever 
the case, it feels pushed by not having enough time to 
accomplish its goals. This busyness, driven by achievement, 
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frustrated over lack of time, ultimately reflects patterns of 
idolatry. We allow ourselves to be defined and regulated by 
this perceived lack of time, the very definition of idolatry.

Moreover, those who practice this busyness, who implicitly 
define themselves in terms of how much they do, are only a 
short step away from denying the gospel. That may sound 
like an overstatement, but such busyness pushes toward 
self-justification: If I can work just a little harder, do a little 
more, then I will be successful.

The gospel tells us there is nothing we can do to be 
successful. Our hope is not in any self-constructed 
deliverance but in reliance upon God:

In repentance and rest is your salvation,
in quietness and trust is your strength.
Isaiah 30:15

We do not usually connect this kind of busyness explicitly 
to such weighty spiritual consequences as idolatry and 
denying the gospel, but this is the logical outworking and 
ultimate destination of such an orientation.

Holy busyness

Holy busyness, orientated toward God in both motive 
and practice, is exemplified in Paul. He characterizes his 
apostolic ministry as working ‘harder than all of them – yet 
not I, but the grace of God that was with me’. Through all 
his tentmaking, evangelism, church-planting and travel, he 
maintained a profound awareness of the motive and source 
of his busyness. Writing in the letter to the Colossians, he 
said, ‘We proclaim him, admonishing and teaching everyone 
with all wisdom, so that we may present everyone perfect 
in Christ. To this end I labour, struggling with all his energy, 
which works so powerfully in me.’

Paul was busy so that, by bringing people to maturity 
in Christ, he could glorify God. His strength to work hard 
and redeem the time came from God’s grace. How can we 
distinguish holy and idolatrous busyness? Both include 
doing much. So what makes them different? Holy busyness 

is grounded in the gospel: according to Ephesians 2, God 
has saved us by grace and created us in Christ Jesus to do 
good works. Who we are comes before what we do. Being 
grounded in the gospel means that relationships – with God, 
with others, and with creation – precede activity. Often, it is 
activity that expresses and helps build such relationships, 
but who we are remains primary. So holy busyness does not 
begin with what we do, but with what God does.

When it comes to what exactly we do, holy busyness 
carries a sense of eternal priorities. It recognizes that time 
will end, and that this world is the stage on which the drama 
of redemption plays. Because we will all face judgment, 
time must be used to prepare ourselves and others to stand 
before God.

Earlier Christian generations knew this better than we 
do. Very little contemporary Christian writing on busyness 
(and there is a lot!) talks about eternity or final judgment. 
In contrast, Jonathan Edwards, the 18th century preacher 
and theologian, considered time precious mainly because 
eternity depends upon it. Similarly, a 19th century SPCK 
tract urged people ‘to use time in reference to its true end 
– eternity.’ It suggests that waking up an hour earlier each 
day will provide enough time over the course of a year to 
memorize a Gospel, read five to six Christian biographies, 
or study apologetics. Granted that the life-situation of 
these audiences was different than ours, the contrast is 
still striking. They had their eyes fixed on eternity, which 
decisively shaped how they approached the use of time.

Because time is God’s gift to us, holy busyness stewards 
it wisely. That involves working hard at what is important 

Holy busyness is difficult to 
maintain – the pace of activity 
tends to crowd out disciplines 
like prayer and rest that we 
need for cultivating long-term 
fruitfulness
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and cultivating times of rest. Holy busyness is difficult 
to maintain – the pace of activity tends to crowd out 
disciplines like prayer and rest that we need for cultivating 
long-term fruitfulness. We can easily slide into an 
unbalanced approach, where our motives remain right, but 
our practice is no longer in line with scripture.

We must heed the example of Jesus, who withdrew for 
times of solitude and prayer. We should find satisfaction in 
our work, recognizing it as a gift from God. For in a culture 
gone mad for how much it can do, a good night of sleep 
becomes a subversive, counter-cultural activity. When 
it comes to rest, we must remember that God made us 
creatures before he made us Christians.

Spiritual formation in busyness

These reflections on holy busyness have led us to consider 
who we are to be and how we are to live, which is the only 
proper conclusion for such analysis. Holy busyness involves 
beliefs, motives and practices, and so should our counsel 
about how to live. That begins, therefore, with the heart.

Tim Chester puts it well: ‘More important than managing 
our time is managing our hearts.’ Taken together, Colossians 
4:5 and Psalm 127 encapsulate the correct heart perspective 
on busyness: we should redeem the time as we trust him 
within the boundaries he has set. One way to test our hearts 
is to cultivate patience. If we complain about not having 
enough time, who else are we ultimately blaming but God? 
After all, who has given us our time? So we are patient and 
content because we trust that God has given us our vocation 
and our time, and that each is sufficient for the other.

Working outward from the heart, we come to our 
individual practices. What can we do as individuals to 
pursue holy busyness? The suggestions are lengthy, but 
at least one way is to turn off the TV. The average person 
spends nearly 2.5 hours on TV and radio each day. And as 
Gene Rodenberry, creator of Star Trek, once confessed, ‘TV 
does not exist to entertain you. TV exists to sell you things’. 
We do not have to banish the TV all together, but if time 
is finite, and eternity depends on it, then turning off the 
TV a lot more will free up time for real rest and genuinely 
productive activity.

Working outward from the individual, we come to 
corporate practices, namely the church. Busyness is such a 
pervasive trend that it requires a communal response. Thus 
the church has the opportunity to set an example to the 
world of another way of living in time.

One church practice for holy busyness is sabbath-keeping, 
by which I mean a day dedicated to corporate worship 
and rest. Such a day reminds us that as creatures, we need 
time to rest and re-charge from our varied labours, and 
as Christians, we need time to worship God with others 
and give heed to our spiritual state. Sabbath-keeping is 
counter-cultural, because it steps away from the drive for 
achievement and consumption by marking off time free 
from such pursuits.

So in our hearts, and then our individual and corporate 
practices, with discernment, we should pursue holy 
busyness. In the midst of a world so often frustrated over 
not having enough time to do everything it wants to do, 
may God make us into a faithful church that lives in holy 
busyness as we wait expectantly for the Lord of time to 
draw time to an end.

This article is an extract from Everyday Theology: How to 
Read Cultural Texts and Interpret Trends, by Vanhoozer, 
Anderson and Sleasman (Baker Academic, ©2007), and is used 
by permission of Baker Publishing Group.

Charles Anderson lectures in New Testament and Biblical 
Languages at Oak Hill.
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Mike Ovey: If you go to Martin Luther, 
the fountainhead in some ways of the 
reformation, he describes justification 
by grace through faith as the article 
on which the church stands or falls. 
How far would you go with Luther on 
that, and why did he say it?

Carl Trueman: Luther is speaking to 
the specific polemical context in which 
he is operating. One of my responses 
to what he said is that there are 
numerous articles by which the church 
stands or falls. I would not want to say 
that the Trinity was a more negotiable 
doctrine than justification. If you don’t 
have a doctrine of the Trinity, or the 
incarnation, you don’t have any church.

Luther is making a polemical point at 
a particularly polemical time, when the 
issue for him and his congregation is: 
Where I can find a gracious God? How 
can I as a sinner stand righteous before 
a gracious God? So justification is the 

issue of the day for Martin Luther.
That is not to say it is not a very 

important doctrine for us. But I 
think we need to be aware there are 
numerous doctrines the church has to 
defend, including justification, but not 
restricted to it.

But do you think we share Luther’s 
perspective that justification by faith 
is at least one of the articles by which 
the church stands or falls today?

I hope many in church leadership 
do share Luther’s perspective that 
justification is critically important. 
Its pastoral implications are massive. 
It seems to me that the one thing 
Protestantism does exceptionally well 
compared to Roman Catholicism is 
assurance – that is the key pastoral 
difference in many ways between 
Protestantism and Catholicism. We 
believe that every individual Christian 

can know God as their Father.
That is the basis for assurance. It is 

also the basis for ethics and church 
life. So justification should be very 
important to the leadership of the 
Church. I suspect we have not done 
a great job of communicating it to 
the pew. Often when you talk to 
Christians who don’t have the luxury 
of reading theology and studying it as 
a career, and ask them if they believe 
in justification by faith, they will say 
yes. If you explore what they mean by 
that, quite often they seem to think it 
means: Well, every time I sin, I go back 
to God and he forgives me again and 
sends me out to do better next time. 
So functionally I think the church has 
not done a great job of communicating 
justification to the pew. 

Many people over the years have 
argued that in fact justification by 
faith tends to undermine an ethical 

Luther,
justification
and the New 
Perspective

Carl Trueman, Professor of Historical 
Theology and Church History at 

Westminster Theological 
Seminary in Philadelphia, 
has recently been at Oak Hill 
as a visiting lecturer. Mike 
Ovey took the opportunity to 
interview him
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Christian life. So how do you think 
justification enables and motivates 
Christian living?

This criticism is as old as the doctrine 
itself – and I don’t just mean Luther. 
Paul is clearly criticised in the early 
church for writing about salvation in 
such a way that he seems to be opening 
the gate for sin to abound, and he has 
to answer that criticism. It has always 
fascinated me that Paul had to do 
that. Clearly his preaching of salvation 
made him vulnerable to the accusation 
of what we would call antinomianism.

It happens again to Luther in the 16th 
century, where the Catholic criticism 
is that if Luther is correct, then 
people will live as they want. It’s still a 
criticism made today. Friends in church 
the other week were telling me they 
were talking to some Roman Catholic 
friends of ours, and explaining 
justification, and they remarked: But 
that means you can go off and do what 
you want!

So we have to acknowledge that it 
is a powerful criticism, because even 
after almost 500 years of reformation 
Protestantism, Catholics still feel they 
can land a good punch.

The way Luther answers the question 
is to argue that justification actually 
frees you up to do good works. His 
treatise in 1520 called On the Freedom 
of a Christian says that because you 
don’t have to work in order to get right 
with God, you are therefore free to 
work for your neighbours’ benefit, as 
an overflowing of your gratefulness to 
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God. So Luther’s solution is to see good 
works flowing as a natural, grateful 
response from the believer for God’s 
action in the Lord Jesus Christ.

The Reformed position is slightly 
more nuanced than that. It sees union 
with Christ and the work of the Holy 
Spirit as integral to sanctification. 
You are justified by faith, by the 
imputation of Christ’s righteousness, 
and as a result of that justification in 
union with Christ you are therefore 
sanctified and will grow in grace and 
righteousness over the years.

So Protestantism has its answers to 
the Catholic criticism. What would 
concern me is if I was preaching 
justification and was never vulnerable 
to the accusation of antinomianism. If 
nobody cared to make that criticism of 
my preaching, then I would be pretty 
confident that I was not preaching the 
doctrine that Paul preached.

But is there genuine mileage in the 
accusation? Do you see particular 
hotspots within Evangelicalism where 
justification by faith is becoming 
antinomian?

The question of antinomianism in 
much popular Evangelicalism now is 
almost a non-question, on the grounds 
that the whole idea of holiness seems 
to have been cashiered in many 
quarters. That is, holiness is difficult to 
communicate in church today.

I think we live in an era which is very 
much in reaction to the often petty 
and unbiblical taboos of a previous 

generation, but we have moved very 
far the other way. I think in our 
attempts to be culturally relevant, or 
trendy, or to reach out, we often forget 
many of the basic moral imperatives of 
the Christian life.

You say that the idea of holiness 
seems to be cashiered. Why do you 
think that has come about?

The idea of holiness has been cashiered 
for numerous reasons. One of them, 
I think, is a reaction against a rather 
petty understanding of holiness that 
was reflected in the silly taboos of 
a previous generation. Secondly, I 
think holiness is not often preached 
from the pulpit, because ministers are 
worried about frightening people away. 
If you preach God’s holiness, people 
are going to go away, because it is not 
comfortable to sit and listen to that 
kind of thing.

Thirdly, I think there is just a natural 
human desire to flee from God’s 
holiness, so if we can find ways of 
getting out from under it, we will use 
them. And so the cultural moment, 
the desire to be relevant, the reaction 
against previous generations of taboos 
– these are gifts to a human race that 
desires to get away from a holy God as 
fast as it possibly can.

Picking up the idea of God’s holiness 
not being comfortable: Do you think 
it is possible to preach justification 
by faith faithfully without having 
preached a holy God?

I don’t think so. Luther’s insight was 
that the law terrifies us and the gospel 
shows us the sufficiency of Christ. But 
I think I would want to nuance that. 
I don’t think it is quite as black and 
white in scripture as Luther would 
want to make it. But I do think it 
carries an essential truth: God is holy.

Our primary problem is that we 
are not holy, and yet we ultimately 
have to deal with a holy God. The 
only way of doing that is through the 
sufficiency of the Lord Jesus Christ. 
If you downgrade the holiness of 
God, you inevitably downgrade your 
understanding of the person and work 
of Christ.

What has interested me recently 
are revisions of the doctrine of 
justification that are gaining ground 
in Evangelicalism, and the similarities 
they bear with certain movements in 
the 17th century. I’m thinking here of 
the New Perspective on Paul, which 
at a crude, popular level one could say 
reintroduces works into the basis of 
our relationship with God.

In the 17th century, that led to despair 
when Richard Baxter really puffed 
works beyond what they should have 
been puffed by a Protestant minister. 
That led to despair and legalism, and 
to crushing pastoral problems. But it is 
not doing that today.

I remember asking a student of mine, 
who is a critic of the New Perspective: 
Don’t you think this stuff will lead 
to a lack of assurance and crushing 
legalism? He said no, because these 
people have no concept of the holiness 
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of God. Lack of assurance is as much 
a function of your understanding 
of the holiness of God as it is of 
understanding the nature of works 
connecting to salvation.

So what is interesting in the current 
climate is that the new legalism, if we 
can put it that way, has not so much 
led to problems with assurance. What 
it has led to is the other side of the 
coin: self-righteousness. That too is a 
function of a lack of understanding of 
the holiness of God.

In terms of the kind of spirituality 
associated with self-righteousness, 
how do you relate that to the New 
Testament? Do you see it as being 
a dangerous thing or, as it were, a 
tolerable evil?

I think self-righteousness is in some 
ways the archetypal sin of humanity. 

It speaks of autonomy; it speaks of a 
low view of the difference between the 
creator and the creature. It is lethal, 
I think, to the Christian way of life. 
Luther is absolutely correct in seeing 
servanthood as a guiding motive of 
Christian ethics and behaviour. The 
self-righteous person can never truly 
be a servant, can never truly exhibit 
the mindset we find in Philippians 2.

We talk an awful lot about the 
Christian mind in Reformed and 
Evangelical circles and often by that 
we mean a Christian approach to 
movies, art or politics. But Philippians 
2 is the only explicit description 
of the Christian mind in the New 
Testament, and it focuses on humility, 
self-obligation and the surrendering of 
rights. Its focus of course is on Christ, 
but the punch is: ‘Let this mind be in 
you which was also in Christ Jesus...’

In terms of the New Perspective, it 

has made it almost impossible to have 
any dialogue, because every time a 
criticism is made, the response comes 
back that you just do not understand. 
It seems to me that New Perspective 
advocates want to have it both ways. 
They want to argue that they are 
incredibly clear communicators, but 
that nobody who finds anything to 
criticise has actually understood them 
correctly. That, I think, arises out of a 
self-righteous mindset, which sets you 
above criticism and accountability to 
those within the church who happen 
not to agree with what you are saying.

A former colleague of mine, Dr Alan 
Storkey, talked about one of the 
pitfalls for us as Evangelicals being 
not just self-righteousness, but self-
rightness, in the sense of believing 
incorrigibly that we are right. Do 
you see those two things as being 
intimately related?

Self-righteousness and self-rightness: 
that is a great statement from Alan 
Storkey. I like that terminology! Yes, 
I think they can be related. And of 
course it is a constant temptation 
for all of us, not just for advocates 
of the New Perspective, to make 
the truth itself into an instrument 
of manipulation, or an instrument 
of dealing unfairly or brutally with 
others. So self-righteousness is 
something we have to constantly 
guard against. It can just as easily 
manifest itself in orthodox quarters as 
elsewhere.
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seen before, as he laughed and joked about the old times.
Here were gaps, not only of my dad’s life history being 

filled in, but gaps in my own, too. Here were things told 
to me that explained my dad, but weirdly that explained 
certain things about me, and things my dad had passed on to 
me, including my Guyanese heritage.

The search for identity

Our search for identity, roots and history go very deep. 
Despite analyses that as late moderns we suffer from 
rootlessness, dislocation, loneliness, superficiality and a 
loss of identity, research into genealogy and family trees 
is a booming pastime and industry. All this demonstrates 
that the glasses through which we see the world – our 
worldviews – have a strong narrative element. All the stories 
we tell each other speak of where we are, where we have 
come from, where we are heading. This locates us in the 
world and gives us a sense of purpose.

So, who do you think you are? I’m talking about the 
popular television programme watched by 6 million people 
every week, and about to go into its eighth series. According 
to the BBC, the series is ‘a collection of moving and 
inspiring stories of ordinary people who have discovered 
extraordinary facts about their own ancestors through their 

Who do 
you think
you are?

Who we are and where 
we have come from are 

two of the most haunting 
questions of our times. 
Dan Strange explores them in popular 
culture and in the pages of scripture

Before my school went through a period of glasnost-like 
‘informality reform’, for five years of my education I was 
simply known as ‘Strange’. No doubt for some who know me 
now, the lasting psychological effects of such an experience 
will explain a lot. Certainly it’s not a name for which I 
thanked my parents.

You might think such an attitude harsh. After all, it’s not 
my dad’s fault. But actually, it is, because my dad, who was 
from Guyana in South America, chose the name Strange 
when he came to the UK. Why? Well, no one knows, as he 
would never talk about it.

The apocryphal options might be that he chose the 
name after Peter Sellers’ Dr Strangelove, which was the 
fashionable film of the time, or maybe after the Marvel 
Comics sorcerer Dr Strange. He certainly chose the name too 
early to be influenced by the singer in the 80s new romantic 
pop group Visage, Steve Strange. My dad’s real name was 
Steve Persaud.

Actually, my dad never really wanted to talk about his 
upbringing in South America: how he was the first one to 
leave his village, how he was the one everyone looked up 
to. Well, that’s not strictly true. I did hear him talk about it 
increasingly as cancer ate him up more and more. Seven of 
his nine brothers and sisters came to visit him as he was 
dying, and suddenly I discovered a side to him I had never 
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own genealogical research.’ This is true if you count Davina 
McCall and Chris Moyles as ‘ordinary’. There are spin offs: a 
live roadshow and a monthly magazine.

Suddenly, local and family history has become cool, and is 
up there with the cookery and DIY shows. There is a serious 
side, as one article explains, which features the ubiquitous 
Tony Robinson of Blackadder and Time Team fame: ‘Radical 
genealogy. Forget the dusty archives and fake-heraldry 
of family trees, Robinson speaks with passion about how 
family history can change the way people see themselves 
and the world around them. How do you know who you are 
unless you know where you come from?’

TV historian Nick Barrett agrees. ‘Family history matters 
greatly. We almost have a moral duty to appreciate the 
sacrifices people have made along the way. History can be 
perceived as dull, but it is vibrant. It’s great storytelling, a 
journey of self-discovery and truly moving and life-changing.’

How do you know who you are?

From this springboard, let’s reflect on a passage in the New 
Testament which asks and answers the same questions of 
Christians: Who do you think you are? How can you know 
who you are unless you know where you come from? It is a 
passage written to be life-changing, not just for those first 
Christians hearing the letter read to them, but to us today.

The first chapter of 1 Peter is a wonderful example of 
strong imperatives following strong indicatives, of the call 
for obedience following acceptance, of the need for purity 
following pardon. After outlining the new birth through the 
resurrection of Jesus, Peter exhorts Christians to behave in 
a manner consistent with the new birth.

Like many of us, these are believers under pressure, who 
are maligned for not engaging in the behaviour of their 
former life. Peter’s general argument in this section has the 
aim of exhortation and motivation: to live lives consistent 
with their new birth. However, the command in the above 
verses is in some ways the most strange. Our motivation to 
lead holy, obedient lives is a ‘reverent fear’ of our Father. To 
many this might sound more Freudian than Christian. How 
do we explain this?

Peter is doing a little family history. He is giving a little 
genealogical lecture, which echoes the comments I made at 
the beginning: How do you know who you are, unless you 
know where you come from?

Peter starts by saying that we are to live, remembering 
what we came from. He mentions the empty way of life 
handed down to these early Christians. The ancestral way of 
life was highly prized, because it gave gravitas and provided 
for stable society. They were age old traditions passed 
down from generation to generation, including history, art 
and culture. Without wanting simplistically to despise or 
denigrate these cultures per se, spiritually speaking, Peter 
sums it all up in one word: ‘empty’, or ‘futile.’

When we think of the ancestral way of life passed down 
in our culture today, who are our cultural parents? Darwin? 
Freud? Marx? Nietzsche? And Peter says, ‘empty’. And 
think of those, who, without God, spend hour after hour 
attempting to give themselves identity and meaning in 
discovering their past. Peter says about such journeys of 
self-discovery, ‘empty’.

We all have family traditions we pass down. But at the end 
of the day, without God, the only heirloom we are passing 
down is futility, the only ‘wisdom’ is meaningless. If you 
want meaning, sense, reality and stability, don’t look back, 
because you will not get those answers from your futile 

Since you call on a Father who judges each man’s work 
impartially, live your lives as strangers here in reverent 
fear. For you know that it was not with perishable 
things such as silver or gold that you were redeemed 
from the empty way of life handed down to you from 
your forefathers, but with the precious blood of Christ, 
a lamb without blemish or defect. He was chosen 
before the creation of the world, but was revealed in 
these last times for your sake. Through him you believe 
in God, who raised him from the dead and glorified 
him, and so your faith and hope are in God.
1 Peter 1:17-21
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past, it will simply confirm the meaninglessness. You can’t 
find meaning out of meaninglessness. Rather, Peter asks 
his readers to exchange the heritage handed down by their 
ancestors for another family, the heritage of ancient Israel 
as interpreted through the resurrection of Christ. He asks us 
to live, remembering where we came from.

Don’t forget where you have come from, he says. Look 
to your more recent history, to your new birth, with the 
privilege of calling the Living God, Father. You were liberated 
out of this futile life at amazing cost, the cost of God’s only 
Son, a perfect sinless sacrifice. You have been grafted into 
a new family with its own history, a story that is not only 
meaningful, but that gives every other story its meaning.

Israel’s history is now our history. Their whole story is one 
big illustration of what Christ has done for us: liberation, 
sacrifice, Passover and the sacrificial system are all alluded 
to in Peter’s words. This was even predicted in Isaiah 52: ‘You 
were sold for nothing and you shall be redeemed without 
money.’ We are redeemed without money, not because we 
are worthless, but because we are priceless. Nothing other 
than the blood of God’s precious Son would be sufficient.

Preventive measures

With all this in mind, Peter says to these Christians and to 
us: You know the futility of your old life, and the cost to be 
redeemed out of that life. You know your new family, its 
history and traditions. All this has been fulfilled in the Lord 
Jesus Christ, through whom you are believers in God.

In light of all this, fear. Fear conducting yourself in a way 
that shows this ransom does not matter; this history and 
new birth do not matter; this loving Father does not matter. 

Fear that you might show contempt for your family. As one 
writer says: ‘To continue to live in one’s useless former ways 
is implicitly to deny the value of Christ’s death.’ Fear that, 
and fear what our heavenly Father thinks of that.

The purpose of Peter’s serious words here – and indeed the 
purpose of Christ’s redemption as described here – is moral 
transformation. How could we ever contemplate returning to 
the former way of life out of which we were redeemed? But 
we often do, and for that we need to repent and trust again in 
the precious blood of Christ. We also need to take preventive 
measures to ensure that we are keeping the story of this 
ransom, keeping the history of God’s people into which we 
have been grafted, front and centre. This is an encouragement.

Peter calls these Christians ‘strangers’ or exiles. The 
pressure to conform to their old, futile way of life is strong, 
and they feel got at. And in a strangely similar way, in our 
current context where so many do not know Christ, we as 
Christians can feel a sense of dislocation and loneliness. 
Although the earth belongs to us, although the meek will 
inherit the earth, the world is against us and we are exiles.

It is therefore crucial that we constantly tell each other 
the story of where we have come from. We need to pass 
down from generation to generation not futile history, but 
Christian history. We would love the old Rogers and Hart 
song, ‘It’s easy to remember and so hard to forget,’ to be true 
about the place that gospel history has in our hearts and 
our churches. And yet both explicitly and implicitly we do 
forget, because we are finite, distracted, weak and sinful.

Thank God for the wonderful news that though we forget 
him, he does not forget us. Concerning the history of the 
Lord’s Supper, one of our most cherished ‘family traditions,’ 
Paul writes, ‘for I received from the Lord what I passed onto 
you.’ The Lord Jesus knows what we are like and so has 
handed down to us wonderful reminders of who he is and 
what he has done, so we can remember who we are and how 
we are to live. Let’s pass these reminders faithfully on from 
one generation to the next and be thankful.

Dan Strange is Lecturer in Culture, Religion and Public 
Theology at Oak Hill.

We also need to take 
preventive measures, to 
ensure that we are keeping 
the story of this ransom 
front and centre
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In a recent article in Commentary by 
Daniel Roe, the dictum ‘truth is beauty 
and beauty is truth’ was given a helpful 
spin: there is only one kind of truth, 
God’s truth, and where atheists borrow 
from the truth that the Christian God 
provides, Christians can rejoice in it.

Given that Christian truth always 
resides to some extent even within the 
atheist’s lie, Christians should be more 
capable than most of looking at great 
art, peering at the truth and beauty 
within, able to see something of God’s 
truth in it, and to thank God for it.

I would like to add a pastoral nuance 
to this general theological truth, again 
from a presuppositional angle.

The noetic effect of sin

In Romans chapter 1, Paul describes the 
situation for all humanity in rebellion 
against God and his gifts. The response 
of God is poetic in its justice: God 
hands humanity over to what it wants: 
a world without God. This includes a 

world without God’s sense and truth, 
and a depraved and senseless mind 
is the result. This is referred to as the 
noetic effect of sin (from the Greek 
noein, ‘to think’), with the implication 
that without God, humankind cannot 
think. However, in this life at least, 
most rebels do not experience this 
handing over in completeness. God’s 
common grace holds them back from 
the fullest experience of such hell, 
which is why the atheistic artist is 

dependent upon God’s truth and 
cannot help but use it.

Similarly, however, the Christian 
is also left in this limbo between 
perfection and destruction. So though 
we are freed from the tyranny of sin, 
we require God’s word to preserve us 
from the Devil’s lie in this life. The 
Bible urges Christians to guard their 
hearts and minds, to set their minds on 
things above, to be careful about what 
they listen to and believe.

Christians
v Philistines:
a replay

Right: The article by Daniel Roe 
on truth and beauty in art, in 
the last edition of Commentary

Jason Ward, a former 
student at Oak Hill, 
explores some of the 

pastoral issues which come into 
play when faith meets art 
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So while it may be argued, quite 
justifiably, that the Christian art 
critic is able to find gold even in the 
muddiest parts of an atheist’s mire, yet 
I would want to add a note of pastoral 
caution: that same Christian may get 
muddy in the process.

Roe says that ‘we’ve almost become 
threatened by beautiful art, as though 
it’s a too successful competitor of the 
Bible.’ This is both a helpful warning 
and a right fear. Some of us are like the 
weaker brother, and know in ourselves 
that we are best staying on vegetables 
and avoiding the idol meat – even 
though it too can glorify God.

While hearing Roe’s right warning 
not to live in fear, we also recognise 
that for some of us, beautified lies can 
actually be too successful in competing 
with God’s word, because we are still 
weak, still drawn to that world from 
which we have fled.

The pastoral application of Roe’s 
essay is therefore to do the hard work 
of thinking about when we should 
recommend one Christian to discuss 
the work of art from a biblical point 
of view, while recommending another 
to steer clear. When to say to someone 
whose faith is strong, ‘Let’s discuss The 
Jesus Tomb,’ and to someone whose 
faith is more vulnerable, ‘It’s best to 
avoid The DaVinci Code.’

Using truth to package lies

My own area of focus is in storytelling, 
and this is perhaps one area of the art 
world where it is most obvious to see 

the pastoral issues involved, and why 
wisdom, care and biblical confidence 
are required.

Every movie, story or other narrative 
advances at least one world view, 
giving an over-arching philosophy 
or view of life. That world view will 
almost certainly utilise Christian truth. 
So themes of love, justice, perseverance 
and so forth all echo the Christian 
gospel and are like gold nuggets within 
the story, ready to be enjoyed for all 
their truth and beauty.

Where the storyteller is a Christian, 
such as CS Lewis in The Chronicles 
of Narnia, ideas of Christian truth 
are used to serve a broadly Christian 
agenda. Where the storyteller is anti-
Christian, truth will be subverted to 
the aims of the storyteller: themes of 
truth and beauty will be mixed with 
ugliness and lie to advance an untruth, 
or a false lord.

In his Carnegie Medal acceptance 
speech, Philip Pullman said, ‘All stories 
teach, whether the storyteller intends 
them to or not. They teach the world 
we create. They teach the morality 
we live by.’ Any author, as they write, 
draws their reader by the art of the 
story to step into their shoes and see 
how the world looks from their world 
view, from things perceived with their 
lord as our lord.

So Pullman asks us to step into his 
shoes to see how a world looks without 
church or without a God imposing 
his evil, narrow views on everyone. 
Pullman mixes beauty with lie, 
truth with ugliness: there is nobility, 

sacrifice, love, care and compassion. Yet 
all these good things are ascribed to 
God-haters; hatred, selfishness and evil 
are ascribed to God and God’s people. 
Truth is mixed with lie, to advance a 
false lordship, a central untruth.

It is good to see, within His Dark 
Materials, the selfless sacrifice of Will 
and Lyra. Yet Pullman wishes us to 
believe that these godly attributes are 
to be found in the ungodly, and that 
wickedness is to be found in the saints.

Many favourite books or movies 
demonstrate this mixture of truth and 
beauty with ugliness and lie to the 
end of distorting God’s truth. The film, 
The Good, The Bad and the Ugly, as an 
example, has the power to leave me in 
awe of an outlaw, a perverter of justice 
and man of violence, portrayed as he is 
with the best lines and the best music. 
Aesthetics, in this case, are used to 
subvert truth.

Murder is ugly and against God’s 
beautiful truth – but not in this movie; 
murder is carried out by the beautiful. 
Is the beauty still true? Yes. Clint 
Eastwood’s character is still noble and 
dignified, suffers in silence and with 
good grace; the music is still artistic, 
filled with hard work and God’s good 
gifts. The beauty, however, is like the 
engravings on a gun – there to subvert 
the ugliness of what lies beneath.

So the truth present within the 
artist’s or storyteller’s lies is a half-
truth, a packaging to deliver the secret 
payload of lies – like the first words in 
Eden. ‘Your eyes will be opened.’ Yes 
they were. ‘You will know good and 
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evil.’ Yes they did. The truth did not, 
however, set Eve free, because the 
truth hid the lie – she was already like 
God, and obeying the serpent actually 
led her away from that position.

The pastoral payoff

The pastor therefore needs to be aware 
of two issues within art and story. 
The Christian should be able to spot 
the godliness that is hidden within 
the atheist’s work – the gold in the 
dirt – but he is also in danger when he 
asserts that his mind is sin-proof and 
that no lie of the Devil may get him.

In a recent pastoral conversation, 
I discussed the artistic merits of a 
certain pop star with a Christian fan. 
The pop star was famous for being 
lewd, immodest, with music which is 
highly sexual in content.

During the discussion, the fan 
admitted that the star did not dress 
appropriately. He conceded that the 
lyrics of her music were unchristian 
and unhelpful. He even said that she 
was not the sort of person a Christian 
should listen to or follow.

Did I win the argument? Of course 
not. The music won the argument. The 

fan gave the beauty of the tune and the 
art of her dance as reasons to ignore 
her behaviour and lyrics. Her beautiful 
art was sufficient garb to hide the 
ugliness of her rebellious, sexual 
narrative. It was not that the Christian 
was unable to see the ‘glimmers of 
beauty’, but that the glimmers of 
beauty were a method of packaging 
the sin and evil.

Why is this a problem? The Christian 
fan could see that the artist was not 
entirely wholesome. Surely then they 
were able to go digging in the dirt for 
gold? But the fan was a young and 
impressionable Christian, more keen 
to defend his idol than discuss her 

character, set against Jesus’ standards.
TS Eliot said that ‘literary criticism 

should be completed by criticism 
from a definite ethical and theological 
standpoint... The “greatness” of 
literature cannot be determined solely 
on literary standards.’

Beauty is too subjective, too easily 
distorted, to be a measure in itself; it 
needs to be ‘completed by criticism 
from a definite ethical and theological 
standpoint.’ As Daniel Roe points out, 
we need the courage to see that all art 
has God’s truth in it. As Christians, we 
must also balance that out with the 
wisdom to ask which art to enjoy, and 
how much of it.

The beauty, however, 
is like the engravings 
on a gun – there to 
subvert the ugliness 
of what lies beneath

Clint Eastwood in The Good, the Bad 
and the Ugly
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A Facebook profile has become a 
necessary page of the teenage cyber 
portfolio, along with sites such as 
Twitter, My Space and Bebo. These 
social networking sites have become a 
global phenomenon, gaining noticeable 
momentum in the noughties. 

For many teenagers (and indeed 
those who have long since left that 
age group) Facebooking has become a 
compulsive and possibly even addictive 
activity, despite the controversies 
which often surround it, notably the 
issue of child protection and the recent 

Facebook and 
fellowship There are over 4.5 

million under-18s on 
Facebook in the UK. 

Mel Lacy reflects on this social networking 
site which  is hugely significant in the lives 
of young people

debate concerning privacy settings. 
How are we to assess Facebook and 
other social networking sites as Bible-
believing Christians? What are we to 
teach, advise and instruct the Christian 
young people entrusted into our care 
in our nuclear and church families? Are 
these sites a waste of time, or worthy 
recipients of our time?

Wider horizons

Now, more than ever, technology 
has provided an unrivalled means 
of connecting with vast numbers of 
people from different classes, cultures 
and creeds, a connectivity which 
young people have relished. Their eyes 
have been lifted and their horizons 
broadened to encounter the diversity 
of people in God’s world. 

For the young person with a clear 
understanding and experience of 
what it is to have their identity 
firmly rooted in Jesus Christ and an 
established, secure biblical worldview 
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study of God’s word. They can call one 
another to account and encourage 
or rebuke where necessary. This is 
particularly useful for young people 
who are members of the same church 
family, but who are not students at the 
same school.

Facebook the idol?

While there are many positive and 
productive uses of Facebook, it is 
important to note that Christian 
young people must have a thorough 
understanding of the doctrine of sin 
when interfacing in the online world, 
always mindful of the implications and 
potential outcomes of their various 
interactions. An unchecked status 
post or a divisive throwaway comment 
could be hugely detrimental to the 
truth and witness of the gospel, and 
could be echoingly evident online for 
ages yet to come.

A consequence for Christians living 
in a world that is terribly tainted by 
sin is the constant battle with idolatry, 
the desire to worship anything other 
than the living God. The temptation is 
to become worshippers of self, others 
or material possessions. Worryingly, 
Facebook can entice young people to 
do all of the above – and more than 
that, it can create in its users a desire to 
be worshipped.

Members can become ‘fans’ of 
celebrities, sport stars, politicians and 
other prominent people. They can also 
bestow their approval on others by 
clicking the ‘like’ button which appears 

out of which they can interact with 
the world, social networking sites can 
be useful for relationship building, 
personal discipleship and evangelistic 
endeavours. It is also proving to be a 
useful forum for raising awareness 
about issues of concern for the 
worldwide church, and campaigning 
for support for Christian causes. 

When a teenager who is mission 
and ministry minded involves 
themselves in social networking, it can 
and often is a means of evangelism 
to non-Christians and a source of 
encouragement to fellow Christians. 
Occasionally, social sites even provide 
fellowship for Christians who have 
difficulty in physically meeting with 
other Christians, perhaps because they 
are a converted teenager in a non-
Christian family, or serving overseas 
with their missionary parents in a 
country which is hostile to the gospel.

So rather than embroil themselves in 
cyberbullying or position themselves 
as judge and jury over the lives of 
others, Christian young people can 
commend the gospel as they bear 
testimony to the grace of God in their 
lives. They can allow their identity 
as children of God to shape how they 
interact with others, thus causing 
them to use their words wisely and 
images perhaps even more wisely, 
being cautious not to compromise the 
gospel in anything they do and say. 

Facebook can be used by teenagers 
very effectively to share the riches of 
encouragement and challenge they 
have encountered in their personal 

under every public interaction. Young 
people welcomingly recognise a similar 
response to their online actions as a 
vote of favour or popularity by their 
friends.

Indeed, Facebook itself can become 
an idol, with Christian teenagers 
dedicating much more time and greater 
priority to their cyber relationships 
facilitated by Facebook rather than 
their spiritual relationship with God 
made possible through the Lord Jesus 
Christ. A familiar sight for many 
parents is the back of their teenager 
as they rush through the door from 
school or college and head straight to 
their laptop to check their profile page, 
a process they will painfully repeat 
throughout the evening.

They habitually scrutinise or ‘face-
stalk’ the profiles of others, check for 
responses to their status updates or 
recent posts and chat with friends 
about the trivialities of life. Is time 
that insignificant? Of course not. It is 
valuable and precious, given by God 
in order for his people to live to his 

A familiar sight 
for many parents 
is the back of their 
teenager as they 
rush through the 
door from school 
or college and head 
straight to their 
laptop
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praise and glory. Every effort should be 
made to help our young people develop 
a theology of time, that they might 
understand the best way to use their 
time in a God-honouring fashion. Then 
they can develop the ability to discern 
the appropriate amount of time to 
devote to self-indulgent activities such 
as surfing the web and the many other 
facets of life.

It is perhaps ironic that this 
particular social networking site is 
called Facebook; it raises the question 
of which face, image or identity of 
oneself we portray to the world. 
Sadly, the anchor of identity for the 
Christian teenager is often loosened 
from its security in the person and 
work of Jesus Christ and allowed 
to drift aimlessly into the realms of 
postmodernity. Reinvention then 
becomes the key for people to be who 
they want to be. 

Facebook purposefully promotes 
the possibilities of reinvention to 
teenagers who can form and reform 
their identity in accordance with what 
others think of them, rather than what 
God thinks of them. The pressure to 
be pretty and witty, or buff and tough, 
is on! These things, while not wrong in 
themselves, all contribute, especially 
during the teenage years, to a moulding 
of the self; this self then becomes the 
pinnacle of a teenager’s identity.

Facebook effectively highlights the 
need, in this identity-obsessed culture, 
for young people to understand what it 
means to have their identity firmly and 
consistently rooted in Christ. They can 

then live out of that identity, confident 
in their position and promised 
inheritance as children of God, living 
lives that are concerned to glorify God, 
rather than themselves or others.

The desire for community

Can the Internet become the 
communication medium of choice for 
teenagers, replacing actual physical 
interaction with others? In a survey 
for National Family Week, over a 
quarter of the young people who took 
part stated that social networking 
sites are more important to them than 
their families. As any parent knows, it 
can be hard enough to interact with 
teenagers at the best of times, but does 
Facebook further dislocate the social 
and interpersonal abilities, skills and 
development of a teenager and the role 
of the family?

Teenagers are made as physical, 
relational people, fashioned to 
enjoy unity and diversification in 
relationships. The natural place for 
the establishment and cultivation of 
relationships will always be in the 
physical realm, rather than the virtual 
world. Indeed, when considering 
the biblical mandate of the great 
commission and the example of the 
apostles, Christians must acknowledge 
that the proclamation of the gospel 
was always accompanied by the 
testimony of the lives of the believers.

Paul was greatly burdened by the 
need to share his time with, as well 
as share his words with, those he was 

nurturing in the Christian faith. This 
is surely a challenge to even the most 
earnest Facebook evangelist to get out 
there and spend time building genuine, 
loving and honest relationships with 
their peers.

While it is possible to identify 
positive uses of Facebook in the life of 
a Christian teenager, it is perhaps fair 
to say that the scope of much done 
for the sake of and in the name of the 
gospel will have limited usefulness. 
Rather, it is in the context of close, 
personal, corporeal relationships that 
the opportunities for evangelism and 
discipleship will and do arise. 

Facebook illuminates the desire that 
young people have to be engaged in 
community and networks. It is God’s 
design for his people to be united in the 
community of the church, members 
of his family who are plugged into the 
eternal network of the saints. It’s the 
greatest community of all!

How wonderful it would be if 
teenagers were to recognise that the 
desire for community was given by 
God, and that rather than worrying 
about what the world thinks about 
them they would be singularly 
concerned about God’s opinion. 
He is the one they really need to 
send a friendship request to. It is 
by elucidating these truths to their 
friends (on Facebook or not) that the 
Christian teenager can join with God in 
his mission in the world.

Mel Lacy is Course Director of Youth 
and Children’s Ministry at Oak Hill.



X-ray visions
Dan Strange, who teaches cultural apologetics 
at Oak Hill, asked his students to analyse 
objects from today’s culture, using the biblical 
tool of idolatry. Three of them chose Google, 
headphones and chatty packaging. Dan explains 
the thinking behind the project

In equipping students to both understand and engage with 
our 21st century world, you might think that arming them 
with the analytical tool of idolatry is not only irresponsible, 
but more importantly ineffective. However, there are very 
good reasons not to be apologetic regarding the centrality of 
this theme in a course on cultural apologetics.

We are called to interpret the world through God’s 
word, and the concept of idolatry is biblically pervasive, 
theologically essential and radical. Like having x-ray vision, 
it is a concept which enables Christians to look at and past 
all the things we human beings do and make, and get to the 
heart issues which motivate these activities. As Tim Keller 
has recently written, in his book, Counterfeit Gods:

‘It is impossible to understand a culture without 
discerning its idols... Idolatry is not simply a form of ritual 
worship, but a whole sensibility and pattern of life based 
on finite values and making created things into godlike 
substitutes. In the Bible, therefore, turning from idols 
always includes a rejection of the culture that the idols 
produce... There is no way to challenge idols without 

doing cultural criticism, and there is no way to do cultural 
criticism without discerning and challenging idols.’

In understanding and using idolatry in our cultural 
analysis, we need to remember to ‘read the instructions’ 
before use: First, the idols we create are counterfeits and 
parasitic upon truth; that is, they take a good thing in God’s 
creation and make it into an ultimate thing. No matter how 
perverted the idol, we must never forget the good gifts from 
which the idol originates.

Secondly, using idolatry in our cultural analysis requires 
practice. It is a tool which should be handled like a 
dissecting scalpel, not a bludgeoning machete.

Finally, and for our own humility and godliness, we need 
to apply this scalpel to our own hearts first before we apply 
it to others. As the first letter of John says, ”Little children, 
keep yourselves from idols.’ These ‘little children’, the 
students on my course in cultural apologetics, were given 
free rein to choose anything in our weird and wonderful 
world and subject it to theological cultural analysis. Turn 
the page for just three of the objects they chose.
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In just 10 years, Google has become one 
of the most recognisable brands on the 
planet. It is so identified with the task 
of internet searching that the Oxford 
English Dictionary has added the verb 
‘to Google,’ meaning ‘to use the Google 
search engine to obtain information on 
the Internet,’ to its lexicon.

John Battelle, one of the founders 
of Wired magazine, eulogises about 
Google thus: ‘Every day, millions upon 
millions of people lean forward into 
their computer screens and pour 
their wants, fears and intentions into 
the simple colors and brilliant white 
background of Google.com.’

But there have been words of caution 
and criticism amongst the adulation. 
Educators such as Tara Brabazon 
have lamented the impact of Google 
on the research abilities of university 
students, claiming that ‘the popularity 
of Google is facilitating laziness, poor 
scholarship and compliant thinking.’

If everything can be searched, the 
implication is that everything can be 
known. Google is therefore profoundly 
humanistic. Just as, given long enough, 
Google’s engineers will inevitably 
develop the perfect search engine, 
there is a conviction that, given the 

right search criteria, the Google user 
will be able to find any information 
and answer any question. Google 
operates a modernist assumption that 
the truth is out there – you just need 
the right tool to help you find it.

Google therefore propagates a 
myth of human omniscience – rather 
than being content to organise God’s 
creation, Google deceives us into 
believing we can know it exhaustively.

God’s rebuke to Job in chapters 
38-41 of the book of Job is therefore 
instructive. God’s relentless 
questioning puts Job in his place as 
a finite creature before an infinite 
creator. This sense of perspective is 
precisely the truth Google trains us to 
suppress, blurring the creator-creature 
distinction and elevating man to God’s 
level. Instead, like the Psalmist, we 
must recognise there is ‘knowledge too 
wonderful for me’ (Ps 139:6).

By the sheer volume of information 
it places at our fingertips, Google 
suppresses the truth by ensuring it 
gets lost in background noise. As well 
as things we are not meant to know, 
the Bible is clear there are things that 
are vital for us to know: how to be ‘wise 
for salvation through faith in Christ 
Jesus’ (2 Timothy 3:15). Google also 

blurs the truth-trivia distinction by 
removing this biblical hierarchy.

Ultimately, Google can either 
function as an idol or act as a conduit 
to other idols. Tim Keller defines 
an idol as ‘something we look to for 
things that only God can give,’ which 
for Google might include knowledge, 
guidance and even (by Googling one’s 
own name) self-affirmation. The 
distance from oracle to idol is short 
and easily crossed.

Google is a remarkable and genuinely 
useful work of human innovation, 
but we must be wary of its myths 
concerning our place and purpose in 
the universe. The reality is that we are 
far more the searched than we are the 
searchers. And the glorious prospect 
of the gospel is that we are not just the 
searched, but the searched for.

Google
Questions about the 
search giant
David Crofts

If everything can 
be searched, the 
implication is that 
everything can be 
known
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provide an audio experience where the 
user can express autonomy over their 
environment and other people.

Unchecked by God’s grace, individuals 
wearing headphones seek autonomy 
in private worlds of their own creation. 
In these new worlds permitted by 
technology, God is replaced, morality 
is self-defined, interaction is spurned, 
and so others and their needs are of no 
interest or significance.

Followers of the Lord Jesus need 
to consider their relationship to 
the world, not in terms of isolated 
individualism, but as relational beings, 
made in God’s image to glorify God 
and demonstrate love to our fellow 
creatures. God’s people are not to 
withdraw into worlds of their own 
making, but instead are to engage 
wisely, and be available and ready to 
speak gospel words, rather than just 
nod and skip onto the next track.

The author Craig Gay says that as 
Christians we do not need to ‘forgo 
technological making; rather, we need 
only insist that this creative activity be 
informed by the love of Christ, by the 
love of neighbour, and by the love of 
the world for the sake of both.’

Headphones
Breaking out of the 
bubble
Matt Graham

screaming out, ‘LA, LA, LA, I can’t hear 
you, don’t talk to me.’

What does wearing headphones offer 
the consumer? It offers individuality. 
Headphone wearers can tailor their 
own audio environment, with a 
soundtrack of their own unique taste. 
Also, by determining their personal 
audio environment, the user gains 
power over space and time, as well as 
others nearby.

But most significantly, headphones 
offer a way to block out the world, 
excluding intimidation, interruption 
and interaction with others. The 
author Shane Hipps speaks of the 
tendency of technology ‘to isolate 
people in close proximity.’ The 
salvation headphones offer is a private 
world.

What is there in wearing headphones 
that evidences God’s common grace? 
The trend displays the great diversity 
and creativity of humanity, made after 
God’s image. The sheer number of 
people listening to different styles of 
music, simultaneously, is evidence that 
humans are ‘hard-wired for creativity’, 
in the words of Theodore Turnau.

The value of personal space is 
also picked up in the gospels. Jesus 
removed himself from the buzzing 
crowds and sought solitude at several 
significant crunch points where he 
faced pressure to conform his mission 
to a more worldly agenda.

However, in a fallen world, alongside 
evidence of common grace, there 
will be twisted grace, where sin has 
deformed the trend. Headphones 

In UK towns and cities, it is not hard 
to spot someone wearing headphones. 
On surveying the average city scene, 
it’s common to see two trailing wires 
connecting the user to a concealed 
mobile phone, MP3 player or iPod. 
Some 90 per cent of headphones worn 
in public are earbuds.

Two characteristics of wearing 
headphones are often noted. There is 
the absence or distraction of the user. 
A Times Online article commented how 
common it is ‘to “bubble” ourselves 
inside a pair of headphones’.

There is also the issue of overspill: 
headphones that are either cheap or 
turned up too loud. Those in close 
proximity get an exclusive, high-
frequency version of someone else’s 
music. This is considered equivalent to 

Headphones offer 
a way to block out 
the world, excluding 
intimidation, 
interruption and 
interaction with 
others
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Chatty packaging is usually found 
on premium food and drink brands, 
especially those produced by small 
companies. For example, on an 
Innocent smoothie carton, instructions 
to shake before use are accompanied 
by the advice ‘it helps if the cap’s on’. 
Dorset Cereals muesli contains ‘about 
11 decent bowlfuls’, while tomatoes 
from Good Natured Salads are ‘lovingly 
raised... tantalising’.

Multinationals and high-street banks 
have recently appropriated this style. 
There are jokey pseudo-instructions 
on wrappers for Burger King fries: ‘You 
can stuff them in your sandwich or 
you can play pick up sticks with them 
if you really want. Or, hang on, here’s a 
thought, you can even eat them like a 
normal human being.’

A distinctive feature is the relentless 
use of humour, expressed in slang, 
childish language and mockery of 
packaging conventions. Another 
characteristic is the importance of 
relationship. Chatty packaging adopts 
an intimate tone and frequently 
invites consumers to deepen their 
participation. It also paints a picture of 
the consumer as fun-loving, relational, 
discerning and concerned about 

Chatty packaging represents 
an attempt to restore a relational 
dimension to impersonal economic 
systems. As such, it echoes biblical 
goals for economic policy, which 
Christian thinker Paul Mills says 
should ‘enrich the quality of 
relationships within society’.

However, there are signs of 
idolatry in chatty packaging. As its 
worldview does not include God, its 
humour can act as a powerful tool to 
promulgate plausibility structures 
which marginalise God’s revelation. 
The artificial community created by 
chatty packaging is also problematic. 
By concealing the impersonal nature 
of our economic system, it suppresses 
warning signs that all is not right 
with our society, organised as it is in 
rebellion against God.

We should applaud chatty packaging 
for trying to bring relationship 
back into the marketplace and for 
emphasising authenticity and moral 
integrity. However, in proposing 
this without reference to God, it is 
offering an alternative salvation and 
encouraging idolatry. 

How can Christians learn from 
this phenomenon? While our 
communication should be fresh and 
witty, it must be characterised by 
authentic content, not just authentic-
sounding branding. We must be willing 
to engage in relationships that may 
cost us dearly rather than settling for 
pseudo-community. Above all, we must 
remember that only Jesus can deliver 
life that is abundant and satisfying.

Chatty 
packaging
Getting under the label
Stephen Childs

ethical issues. Against the prevalent 
egocentricity of consumerism, it 
emphasises community by inviting 
the consumer to interact, and many 
take up this invitation. For example, 
Innocent’s Facebook page currently has 
over 15,000 fans, who enthuse about 
their products.

According to Christian commentator 
Theodore Turnau, we are made ‘to 
image God, to mirror his creativity’. 
Humour is a gift from God, and an 
important means of expressing this 
creativity. It has teaching and social 
functions, and the Bible uses humour 
frequently. So we can celebrate the 
zany humour of chatty packaging and 
enjoy it with thanksgiving. 
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The best historical fiction tells us more 
about the times when it was written 
than the times when it was set. HFM 
Prescott wrote a terrifyingly great 
novel, The Man on a Donkey, about the 
Pilgrimage of Grace. Henry VIII has 
never been more the violent, absolute 
monarch, but her book was as much 
about the tyrants of the 1940s as 
England’s first post-medieval king.

Hilary Mantel has added the 
magnificent Wolf Hall, the first half of 
a fictionalised biography of Thomas 
Cromwell. The book has generated the 
most extravagant praise and prizes, 
and serious reviewers are having to 
forgo their normal snobbery about 
historical fiction. (An aside: why are 
people so sniffy about historical 
fiction? Dumas, Dickens, Balzac and 
Tolstoy all wrote it, William Golding 
won the Booker with it, and – in my 
view – Patrick O’Brien ought to have 
won that and more.)

The Tudor world and court, described 
by Mantel in earthy detail, is obsessed 

with riches (Cromwell values Wolsey’s 
scarlet robes by the yard), the 
desperate quest for an heir, and ruling 
the country under the whims of the 
king. Or, to put it another way, it is 
obsessed by money, sex and power, at a 
time when all three matter very much. 
Like today.

Near the heart of the novel is a vast 
but consistently convincing cast of 
characters: Henry is mercurial and 
beginning to age; Katherine sees her 
monarchy slip from her grasp to a 
scheming and fertile Anne; observant 
Holbein; malicious More; Cranmer on 
the cusp of revealing how much of a 
reformer he will be.

But here is the enigma: the man at 
the centre of the novel is a cipher. We 
discover his brutalising father, the 
significance of his time in Renaissance 
Italy and mercantile Holland to his 
political and financial acumen, his 
tenderness for his wife, children and 
extended family. But we never quite 
get inside Cromwell himself.

Books Chris Green, Vice Principal of Oak 
Hill, delves into two recent books 
which explore two very different 
worlds, but where image is critical 
to both. And we talk to student 
Martin Ayers, whose new book, 
Naked God, strips away false ideas 
and opens up the Christian faith 
for sceptics

Wolf Hall
Hilary Mantel
£8.99 (Fourth Estate, 2009, 400pp)

Generation Me
Jean M Twenge
£9.70 (Free Press, 2006, 304pp)
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The voice that Mantel has chosen to 
use has attracted a lot of attention, not 
all of it complimentary. It is as though 
we sit on Cromwell’s shoulder, seeing 
and hearing all he sees and hears, but 
not inside his head. So he is always 
described in the third person with an 
undifferentiated and often confusing 
‘he’, that makes the reader stop to read 
whole conversations again to discover 
which of the characters said what. This 
book is not an easy read, although it is 
deeply pleasurable.

The curious voice is, I think, close to 
the heart of one issue Mantel is looking 
at, which is the lengths to which an 
individual will go in order to achieve 
power. The book is wonderfully 
quotable, but consider these:

‘I can never add you up, Thomas.’
‘I shall not indulge More... or 

his family, in any illusion that 
they understand me. How could that 
be, when my workings are hidden from 
myself?’

And to Henry: ‘What would Your 
Majesty like me to be?’

I think this is where the book is at 
its most contemporary. I recognise 
here the political power-broker and 

detail-obsessed image manipulator, 
who rises from poverty to a position 
of enormous influence, by meeting the 
needs of the great.

Cromwell is a mystery even to 
himself at times. He is deeply shocked 
to discover that people agree that he 
has the face of a murderer, although 
look again at the Holbein portrait. But 
he is primarily a tool, a man with few 
principles, a means to an end, and he 
makes himself available to powerful 
people to achieve those ends. He is 
a fixer, someone who makes deals 
and breaks people. He is forceful and 
bullying – ‘it’s quite difficult, sir, to 
distinguish being persuaded by you 
from being knocked down in the street 
and stamped on’ – and his loyalty is for 
sale at an increasingly high price.

But while he serves other people’s 
needs, above all he serves his own. 
‘Lock Cromwell in a deep dungeon in 
the morning,’ says Thomas More, ‘and 
when you come back that night he’ll be 
sitting on a plush cushion eating larks’ 
tongues, and all the gaolers will owe 
him money.’ Re-read that sentence and 
replace ‘Cromwell’ with ‘Mandelson’.

The survival and success of Cromwell 
and his family are ultimately all that 
matters to him. In the second half of 
his story, which Mantel is currently 
writing, he will discover that Henry 
will return the compliment.

The striking contrast to today, 
of course, is the presence in Tudor 
England of Christianity, over every 
conceivable concern. In our time, 
money, sex and power also rule, but 

now with hardly any discernible 
influence from the gospel – and with 
each new rising sub-generation, 
decreasingly so.

Generation Me is a most powerful 
description of contemporary culture, in 
which people who have been brought up 
to be self-confident, happy and at ease 
with their own attainments are actually 
unhappy, discontent and narcissistic. A 
book about (mostly) non-Christians, it 
is a very thorough and clever piece of 
work. Where Tudor England is solid and 
textured, our culture (or that of those 
born in the 70s and later) is brittle and 
superficial. Both, though, are places 
where image is critical.

Jean Twenge has conducted 
the largest-ever survey of rising 
generations (1.3 million respondents), 
and her American research has clear 
resonance for the UK. Moving through 
movies and TV, postgraduate research 
and shopping malls, she describes the 

The striking 
contrast to today 
is the presence in 
Tudor England of 
Christianity, over 
every conceivable 
concern
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subtle shifts that are slowly happening 
around us.

She has interesting things to say about 
tattoos and body-piercings, minority 
groups, assumptions about sex, and 
subjects that are in the air we breathe 
and the websites we browse. Above all, 
she focuses on the consequences of 
living in a culture dominated by self-
help, self-expression, assertiveness and 
self-belief. She concludes with a chapter 
of application for employers, politicians, 
parents and GenMe itself.

It would be no surprise to say that 
this can be quite a disturbing read, but 
I think it delivers two results for us.

First, it helps us understand today’s 
non-Christians. Frankly, unless we 
understand their assumptions, we 
run the risk of locking ourselves in a 
sound-proof box where we can neither 
speak nor hear. You might know of 
a better resource than Generation 
Me to do that, but at the moment I 
don’t think I do. This is excellent field 
research for those of us who need 
to think like missionaries, especially 
if you think you might be more 
comfortable in the world of the Tudor 
court than the 21st century.

And second, it helps me as a Christian 
to realise how affected by my culture 
I am. In part, I need to be reminded 
that my assumptions about the rising 
generations are not necessarily gospel-
shaped, but I also need to be reminded 
that the cultural shift is affecting 
me, too, and I am often being gently 
tempted away from the gospel into 
tolerating something else.

The debate between Christians and 
the new atheists is headline news 
these days. How do you see the 
current state of play?

I see Christianity being attacked from 
two different positions. One is what 
we might call the modern approach of 
the new atheists, who argue that all 
religion is almost certainly false and 
deeply dangerous for society. The other 
is the more postmodern approach of 
relativists, who argue that all religions 
are equally valid and true, except at 
the points when they try to claim 
exclusivity.

Although either of these two 
worldviews can be used to take a 
stand against Christianity, they are 
mutually contradictory. So I think it’s 
interesting that we’re starting to see 
these positions clash in the media as 
thinkers from rival camps point out 
the flaws in the opposite position.

Naked God
Martin Ayers
£7.00 (Matthias Media, 2010, 192pp)

Oak Hill: Naked God is a really eye-
catching title. What’s the thinking 
behind it?

Martin Ayers: Well, one of the aims is 
exactly that – that it’s eye-catching. I 
wanted a title that would be striking 
for a non-Christian, that might make 
them look twice at the book and find 
out what it’s about.

But in terms of what’s behind it, 
the subtitle to the book is, ‘the truth 
about God exposed’. It’s a play on the 
idea popularised by The Naked Chef 
that you find out about something by 
stripping it down to its bare essentials. 
With Jamie Oliver it was all about food 
and cooking, but I think that’s what 
lots of people need to do with the truth 
about God.

People have heads full of different 
ideas about God that they’ve picked up 
from all sorts of places: their parents, 
their peers, their education, the media 
– even from churches. Naked God is 
about stripping away the false ideas 
and revealing the truth.

The title then takes on a deeper 
meaning as the book progresses, 
because I argue that the place where 
the truth about God is most clearly 
revealed is when Jesus is on the cross. 
Jesus was God in the flesh, and when 
he was nailed naked to the cross, he 
demonstrated for all of us the extent of 
God’s love and God’s justice.
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It was remarkable, for example, to see 
Hugo Rifkind in The Times in February 
arguing that ‘atheists are more 
annoying than believers’ for behaving 
as though there is objective morality 
without God.

What I personally find is that we’re 
not hearing from the new atheists 
the kind of intellectual humility that 
their position demands. They sound 
adamant that you can be virtually 
certain there is no God. But I want 
to ask atheist friends, if the universe 
really is a closed system of cause 
and effect and we’re just products of 
evolution, how can we know anything 
at all with that level of conviction?

On the ground in local churches, I 
think many Christians feel gunned 
down by atheism and the secular 
agenda, and sometimes struggling 
with intellectual doubts themselves. 
There seems to be a real need to equip 
Christians to know how to respond 
rightly to the new atheists.

Stripping down the 192 pages of your 
book, what’s the naked argument or 
appeal presented in Naked God?

I begin by saying to the reader, in effect, 
‘You might be thinking that looking 
into the God question is a waste of 
your time, but let me show you what 
the world is really like if there is no 
God.’ The target is to deconstruct the 
atheistic worldview and to show the 
reader that it doesn’t make sense of 
the way they live. That paves the way 
for explaining who Jesus is, including 

apologetics on relativism, miracles and 
the reliability of the Bible. It’s about 
getting into the Gospels and showing 
people the real Jesus. Having argued, 
compellingly I hope, that Jesus is the 
unique Son of God he claimed to be, my 
focus then turns to why he died and 
what it means to follow him.

Surveys show that most people 
become Christians not through 
reasoned argument, but through 
Christian friendships and welcoming 
church communities. So how effective 
do you think it is to engage in 
apologetics today?

I strongly think that the one does not 
preclude the other. I agree that Jesus’ 
big evangelistic strategy for the local 
church is that we should be a city on 
a hill, loving the lost and living out 
lives transformed by the gospel. I still 
remember David Jackman saying in a 
sermon years ago that the best thing 
we can do evangelistically for our 
generation is to be more like Christ.

But we’re also commanded in 1 Peter 
3:15 to be prepared ‘to make a defence 
to anyone who asks you for a reason 
for the hope that is in you’. Practically 
speaking, I think apologetics of this 
kind is inevitable. Our transformed 
lives provide us with opportunities to 
proclaim the gospel, and when we do, 
our friends often raise genuinely-held 
objections that we cannot ignore.

This was certainly true for me when I 
was at law school and looking into the 
claims of Christ. I was motivated to do 

that because of Christian friendships, 
but I also had genuine questions about 
the truth of the Gospel, and it mattered 
to me that my Christian friends helped 
me to answer those questions.

The heart of your book focuses on 
Jesus. In your own experience, do you 
find that people are still attracted to 
Jesus today?

Yes, for sure. I think people know less 
about him in our generation than 
before, and stories about him that were 
once well-known are disappearing 
from British consciousness. But 
when you open the Bible with a non-
Christian, my experience is that people 
still find Jesus incredibly compelling.

It’s a spiritual battle, because Romans 
1 tells us that, naturally speaking, 
people don’t want the gospel to be true. 
I find that people are attracted to Jesus 
but they want to rationalise that he 
was something else, rather than admit 
that he is the risen Lord.

Against that, 2 Corinthians 4 gives 
me great hope. If we proclaim Jesus 
Christ as Lord, God can shine a light in 
people’s hearts to show them ‘the light 
of the knowledge of his glory in the 
face of Jesus Christ’. I’m praying that 
he will do that for many people for the 
first time as they read about Jesus in 
Naked God.

Naked God is available in the UK 
from Christian bookshops, including 
The Good Book Company, or directly 
from IVP.
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Scripture, justification and the New 
Perspective: see the Carl Trueman video 
interview: oakhill.ac.uk/trueman

Holiness is not often preached, 
because ministers are worried 
about frightening people away”

Carl Trueman
interview

“


